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INTRODUCTION - By

In the characteristically militant language of Agit-
Prop the first issue of a new anti-religious publication
in the Soviet Union has been announced as follows:

"In the arsenal of instruments of scientific atheis-
tic propagana, of materialistic education of the
toilers, a new weapon has appeared -- the magazine
'Science and ReIIgEon.'“l

In the explanatory note introducing this addition to
ideological litérature, recourse is not made to th® - stendard
commentaries on this subject in the "classics of Marxism"
of the past, but to the ever growing store of quotations
provided by the most authoritative Communist spokesman of
the present:

"Popular education, the dissemination of scientific know-
. .ledgeythe study of the laws of nature -- says Comrade NQS.
- Knrushchev -- does not leave place for beli&f in God."

: : - <3

Nevertheless, in contrast to his prede¢essors, Lenin
and Stalin, the First secretary not only frequently raises
the question of religion in his speeches; he also with sur-
prising regularity invokes God in his public addresses and
personal conversations.3 During his recent visit to the
United States, ia facty Khrushchev -- the militant atheist
-- referred to God forty times. On the eve of the 5th an-
niverswry of the Cenfraf Committee decree’ on anti-religious
propaganda -- the first C.C. document signed by Khrushchev
alone as First secretary -- this striking concern with reli-
gion in word and deed furnishes a ‘direct connection with
Khrushchev's initial entry into the doctrinal arena, Since
that date there has been no relaxation of the intense anti-
religious campaign, nor has there been the slightest evi-
dence of a‘higher level of argumentation. Convinced of his
powers of persuasion, Khrushchev has ordered his subordinates
to conduct the struggle on this front without the indiscrimi-
nate exercise of terror as in the past; nonetheless, ag the
actions of the state security organs against the sects® reve®t,

1 Pravda;_3 November 1959; sééhbelow PP. 3-6 for an inter-
view with the depwty chief editor, F. L, Oleshchuk, one of,
the most prolific writers om this theme during the Stalin era,

2 Ipid; | LBl -
3 See below, pp. 1-2, W, Kolarz, Khrushchev and Christianity,
4 1Lg Monde, 29 September 1959.

5 Pravda, 11 November 1954; see Background Iiformation,
2 December 1954.

6 Ssee below p. 52.
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Be. . CRU :
23 September 1959
by Walter Kolarz

It seems that Nikita Sergeevich Khrushchev was well briefed
before embarking on his American tour. He may have been told
that religion is an important issue in the United States and
that it will require the most tactful and cautious handling on
his part. If Soviet experts on American life and American men-
tality have tendered him such advice he certainly followed ift.
In one of the speéeches which he delivered in the state of Iowa
he went out of his way to stress the common ground between com-
munism and Christianity. "If you look into our political phil-
osophy", he told his American audience, "you will see we have a
lot of Chrlstlan precepts such as loving One's neighbors."

Khrushchev's statement about Christianity was in very strik-
ing contrast to what is being said in the Soviet Union itself
about the Christian faith. Quod liceéet Iovi non licet bovi. If
any communist party propagandist or local party secretary had :
made a similar statement he would have lost his job at once. e
Tle would have been denounced for showing a conciliatory and op-

o portunist attitude towards thecall-alien religious ideology. It
is a well-known stock argument of the anti-religious propagand-
ists in the Soviet Union that the Christians carry the love of
their neighbors too far by extending it even to anti-Soviet ele-

cents and counter-revolutionaries. Love of one's neighbor as

“he Christians understand it is therefore very much akin to love
of the enemy - an idea which the communists have always found
hoth repulsive and dangerous. Khrushchev must also have embaras-
sed his anti-religious propagandists at home by paying tribute
to Christ's teachings regarding brotherhood and equality among
men. In Russia the very term "Christ's teachings" can only be
used in inverted commas, for it is the unanimous contention of
211 Soviet historians and ideologists that Christ has never ex-
isted, and that therefore he has never imparted any message or
any teachings to mankind.

All this is not intended to accuse Khrushchev of a hypocri- .
tical and doublefaced attitude. To do so would be a superficial -
and purely propagandistic attitude which would not help us at

all to understand the so complicated pb*qonallty of the present
Soviet Prime Minister. One might also =:y that New York, or even
Iowa, is worth a mass for Khrushchev, bui even this bon mot,

true as it may be in parts, would not do full justice to a most
involved problem. It is a historical fact that during the forty-
two years of its existence the Soviet Union has never had a top-
ranking leader who has taken such a tremendous interest in the
religious question as Khrushchev does. The forty-three volumes

of Lenin%s works contain only a few dozen pages which are devoted
to religion and tHE communist fight against it. These pages are
continougly reprinted in the form of special booklets, but are

of 1little help to anti-religious propagandists in the late fif-
ties, for they refer of course, to conditions in the early part
of the century. Stalin kept an almost persistent silence on the
subject, and only 'a few sentences about religious questions can
be extracted from the thirteen volumes of his collected works,
covering the period up to 1934 and his subsequent statements
published separately. People like Molotov, Mikoyan or Bulganin
never said anything on the matter.
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Things are quite different with Khrushchev. Religion is one
of the problems which occupy his versatile and active mind.This
became clear for the first time when, nearly rive years ago, he
igsued his instructions on the further conduct of atheist pro-
paganda in the Soviet Union. The decree which promulgated them
was one of the first major ideological documents which Khrushchev
produced in his capacity as First Secretary of the Soviet Commun-
ist party. It must also be taken for granted that the unceasing
anti-religious propaganda campaign which has gone on in the Soviet
Union during the past three years has not only Khrushehv's passive
approval, but is directly inspired by him. In fact, the more
Khrushchev has consolidated his power, the more extensive has the
soviet athelst campalgn become.

Khrushchev himself, it is true, has never stooped to the level
of his press, and in his countless public speeches he has never
made any personal attacks on the clergy or on individual religious
groups of the Soviet Union. However, the general problem of reli-
gion has come up in his published statements and interviews with
su%:ising frequency. He mentioned it in some of his most import-
an and most widely quoted pronouncements which he made in the
current year, in his report to the twenty-first party congress in
January, in his Leipzig speech to German workers in March, in the
address he gave in May when receiving the Lenin Peace Prize from
the hands of the religious-minded Chariman of the All-India Peace
Council. Khrushchev's statements on religion are difficult to
bring to a common denominator; their content varies with the aud-
ience he addresses. To his party comrades he talks in a bitter,
garcastic: vein. When he gpeaks before left-wing, but not necessar-
ily communist, peace partisans, he sounds more sympathetic. But
his latest reference to the matter, delivered in an American set-
ting. was, as we have seen, remarkable in its friendliness and
even in its variance with communist atheist doctrine as usually
understood.

But why does Khrushchev, the atheist - for such he has often
proudly proclaimed himself - attach such an ever-increasing imp-
ortance to the problem of religion? It is not easy to give a full
sa‘vfactory explanation to this question. Part of the explanation
is certainly that Khrushchev has learned from his many travels
a good deal about the vitality of religion, both in communist and
non-Communist countries. He certainly now has a better knowledge
of this subject than any of his predecessors who lived in the se-
eclusion of the Kremlin, waollowing in wishful thinking about the
final victory of communism over all "religious superstitions".
However, there may be. other less obvious reasons for Khrushchev's
constant preoccupation with religion, reasons which a psychologist
is more competent to detct than a political analyst. The pscholo-
gist, confronted with the statements on religion of the present

Soviet Prime Minister, woull probably question whether the indivi-
dual Khrushchev has really fully solved the problem of religion for

himgelf personally. At any rate, Khrushchev seems to feel the con-

stant need to strengthen his own atheist conviction by advertising
his opposition to religion in public, as.well as by stating that
communist principles are either superior to Christian morality, or
that there is a certain identity between communism and Christian-
ity, as he said during his American tour. But unless Khrushchev
himself will oepn his heart one day we shall never know the real
truth about his puzzling and mysterious interest in religion, and

his great urge to talk about it.

'
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INTERVIEW WITH FEDOR NESTOROVICH OLESHCHUK
(Dep. Chief Editor
of Science and Religion)
Moscow Home Service
15 October 1959

Announcer: The first issue of the scientific-popular atheist
magazine Science and Religion - Nauka i Religiya - has come
out and is being sent to subscribers. The magazine is published
by the All-Unhion Society for the Dissemination of Political
and Scientific Knowledge. C(ur > -espondent has approached
the deputy chief editor of the magazine, Fedor Nestorovich
Oléschcuk, with certain questions. Here is the recorded inter-

view:

Correspondent: Fedor Nestorovich, for whom, in the first place,
is the magazine Science and Religion intended? g

Oleshchuk: The magazine is intended for the reader among tbe_
masses, as well as for the agitators, propagandists, and athe;iJ
lecturers. 5 :

Cprrespondent: Could you please tell us about the contents
of the first issue. .

Oleshchuk: the magazine opens with greetings from Academician
Nesmeyanov, President of the USSR Academy of Sciences, and from
Prof. John Bernal, member of the London Royal Society, the
well-known British physicist and active peace partisan. In his
greetings to the magazine, academician Nesmeyanov writes: "Reli-
gion has caused and is caus ng so many calamgties to mankind
that one cannot but greet the appearance of the magazine Science
and Religion, which is called upon to carry on a struggle Tor
the triumph of the materialist world outlook without whieh the
building of communism is impossible. The magazine Science and
Reli%ion, Academician Nesmeyanov continues ,"is called upon
to T ill a task of prime importance: to carry om propaganda
of scientific views on the world and to struggle against reli-
gious prejudices and superstitions."

Professor -John Bernal writes: "I welcome the appearance of the
new magazine science and religiom which, as I hope, will further
the popularization of progressive philosophica} ideas in the
Soviet Union. I very much want to see how your magazine will
treat questions of the relations between Science &nd religion
in the past and the present."

The magazine contains an article by academician Ambartsumyan
*Science About the Universe and Religion," and another by academ-
ician Oparin, "At the sources of Life." The article by Academi-
cian Ambartsumyan deals with the latest data in the domain of
the structure of the universe and with religion views on this
question. Academician Ambartsumyan writes at the conclusion of
his article:

‘"Ever since Copernicus challenged the church's authority in
explaining nature, astronomy began gradually to conquer one
position after another, chasing God out of every sector of the ;
material world. The development of science in our day has brought
final triumph for atheism. The idea of the exjistence of God,
the idea of the creation of the world has suffered complete de-
feat. Catholic theologians still refer to the Bible, sometimes

i
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even abandoning certain Biblical dogmas in order to save the
main idea of religion: the idea of the creation of the world
by God. But the rapid progress of natural science and the out- -‘\ffa
standing achievements in technology decisively refute these - o
elaims of the fideists. Scientific knowledge and religious
faith are opposed to one another and irreconcilable. Every step
in the development of our knowledge about the universe convinces
us more and more that materialism is right and that the religious
world outlook is false. : '

S A T, 4 T
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' "How then, did life arise? Whence and how did the numerous ani- z
mals and plants appear on earth? How did man come into being? s
These questions have always stood in the center of the irrecon- '
cialbe struggle which has been going on for many centuries be- ] x
~ tween science and religion. If it is said in the Bible and in |
the other so-called sacred books that God has created all living s
organisms, including man, science, as is explained in detail
4in academician Oparin's article, has proved that the origin
.and development of life represents a natural, regular process.
T this way science radically refutes the ideas of divine crea-
on. : _

Lo LRSI

Fur thermore, academician Oparin writes, it would be incorrect
+0 gssume that life is an exceptional phenomenon peculiar to the
earth alone., ILiving organisms can come to being everywhere when
the necessary conditions exist; consequently, on the other planets
+00. The research of the Soviet astronomer Tikhov testifies
to the existence of vegetation on Mars. Science assumes that
1ife is possible on the moon as well. Thus, laving solved the :
problem of the origin of life, scientific knowledge has completely
exploded the religious ideas of the creation of living beings
by a non-existent God. .

T

Correspondent: Fedor Nestorovich, your mggazine publishes !
an intefview with Kukarkin, Doctor of Physics and Mathematics, 5
vice-president of the International Astronomical Union, on &
the launching of the second space rocket to the moon. the Bible, . b
as is known, speaks about the existence of the firmament of —

aven. What can you say about this in the light of the latest

hievements of Soviet astronautics? What did Comrade Kukarkin
reply to this? '

Oleshchuk: Replying to this question, Boris Vasilyevich , - e
Kuksrkin writes: neither the moon rocket nor its predecessor s
launched in January this year had to break their way through
the so-called firmament of heaven, about whose existence the
Bible speaks. The most perfect means of radio communication .
could not establish anything resembling it either in the vieinity
of the moon or much further. This is natural. The firmament
ofheaven is a sort of iron curtain erected by religion before
human reason, intended as an obstacle to understanding of the
universe. :

Correspondent: In the magazine, in the section "Truth Abhout s )
Religion," there is an article by Comrade Mitrokhin entitled Ve
nContemporary Orthodoxy", as well as an pridged text of an atheistic '
work by thewell-known British scholar angd philospher Betrand
‘Russel, "Has Religion made a Useful Contribution %o Civilization?"

Would youplease say something. about their contents?

(™S
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Oleshchuk: Orthodoxy in our country, as is known, is the most
widespread religious ideology. At the present time the Orthodox
Church has a loyal attitude toward the Soviet Government. It takes
an active part in the struggle for peace and, in the officiagl
statements made by representatives of the Church, it appeals for
support for the foreisn and domestic policy of our state. Never-
theless, the legitimate question arises: has the comtents of the
idedlogy  of orthodoxy changed as a result of all this? And what
is the nature of the ideas which the ministers of the Orthodox
Church are at present défending - ;isseminating?

Readers of the magazim' will find the answers to these questions

in the article by Comrade Mitrokhin. In recent years orthodox

churchmen, as is known, have been endavoring to smooth away
- the obvious contradictions between faith and scientific kmowledge.
Between the moral precepts of the church and communist morality.
This article describes the real meaning and basis of this so-
called close alliance between science and religion, between moral
precepts and communist morality about which churchmen talk so
much.

Great interest has been aroused among Soviet readers by
Betrand Russell's lecture: "Why I am Not a Christian®, which has
been published in our country. The editorial office of the magazine
anproached Bertrand Russel with the question: Does he stiil
adhere to the views which he formulated in this lecture?-This is
what he writes: My views on theology have not changed siznce the
time when I delivered the lecture "Why I am Not a Christian'. I
noted this in my last book under the same heading, which also
contains other works on analogous themes. I am glade to know
that may point of view on these questions is known in theSoviet
Union. ™

In addition, the magazine publishes an abridged text of the
atheist work by the British philospher Bertrand Russell, "Has
Religion made a Useful Contribution to Civilization?* This work
is published in Russian for the first time. It will mndoubtedly
arouse great interest among our readers. s -

Correspondent: The magazine contains a hitherto wmpublished
1etter by the celebrated German think r, the great materialist
philosopher, Ludwig Feuerbach What ¢ uld you tell us zbout this
letter®

Cleshchuk: The letter is addressed to the German radical
publicist, co-proprietor of the Literary Office publishing house,
Julius Fredel. From the contents of the letter one mmy conclude
that Predel had intended to write a work on emancipation from
Christianity in German literature and asked Feugrbach, the renbwned
antagonist to Christianity, to give him some gu;dance. The prompt-
ness with which Feuerbach responded to this request is an indicatior
af the importance which he attached to this- ‘quegtion. The letter
of soO pa351onate an antagonist of religious obsgurantism as Tudwig
Feuerbach is not of historical interest only. It conmtains profound
ideas which preserve their significance for th9 struggle against
religion in present conditions too. -

The magazine has a section: Tales, Feuilletons and Pamphlets.
This section contains a story by Shaposhnikova entitled ("Zernovawe'
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It 1s about a young woman who became involved in the pentecostal
sect, of the "Shriekers", as they are known among the people, and
what caused her to abandon this sect. The feuilleton "Jehovah
in volchanak," exposes the unsavory activities of Jehovah's Witnesses.

“In a sketch "D11l1l Moaning by the Village of Glazatovo," _
comrade Khrushinskiy writes about a monstrous incident Wthh took
place in one of the villages 0f Kashin Rayon in Kalinin oblast.
Driven to fanaticism by constant attendance at Church, a father
killed his son. He motivated his crime by the desire to atone
for sins by sacrifice. The author of the sketeh writes:

Let this be food for thought for those people who have embarked
on the path that leads one astray from real life into the imaginary
world of shades, fears, and atonement. A person in our country
is free to believe in any religion he pleases. But fanaticism
and religion gone made is a violation of the norms of social life.
They present a danger to the community and lead to crime. And what
genuine approval met the speech delivered in court by the lay
spokesman for the prosecution, Praskoviya Aleksandrovna Lakmanenka.

A social worker known throughout the neighborhood who had worked
40years in the ranks of the Party, she spoke of the great obliga-
tions of motherhood, of the joy of rearing a new generation of
builders of communism, Children, grandchildren, and seven great-
grandchildren could gestify to the truth of every one of her words.
Both criminagls - Borodin and Borodina,were condemned to the supreme
penalty- death by shooting. What is lost cannot be returned. His
comrades will not see Leva Borodin. The sacrifice to darkness,
backwardness and obscurantism has been made. But this must
be the last sacrifice, this is what every person with a healthy,
unobscured mind must say to himself. This is what the entire Soviet
public says.

The magazine publishes the reply of Yevgeniya Gigoriyevna
Levitskaya, member of the CPSU, in 1903, to the question of the
Urals worker Aleksey Semenov1ch Akulin: "Is there sueh a thing
as fate?" The magazine also contains sections of replies to
readers' queries, a page of current anniversaries, reviews and
a &bliography.

The struggle against religious prejudices and superstitions.
occupies an important place in the liquidation of remnants
of the past that are alien to us. The magazine Science and Religion
is called upon to carry on a struggle against these remﬁanta,
to help in overcoming them.

Lar



THE WAR AGAINST RELIGION IN THE USSR
FROM TIZNIN TO KHRUSHCHEV :

American Committee for
Liberation
New York, New York

TWO REASONS:

Ever since the Cbmmunists took over the government of Rus-
sia in 1917, they have been waging war against religion, Thelh)
were two reasons for this, one historical, the other theoretical,

After the Communist coup; practically the only organized
bodies left intact were the churches (and this is true today).
Among these, the largest and most influential was the Russian
Orthodox Church, which under the synodal system had been so
closely allied with the government and the monarchy that it
was often accused of being a government agent. TFor example,
the church was required to keep and report to the state all
records of vital statistics, births, deaths, marriages, etc.,

a function normally fulfilled in other countries by a civil
agency. In addition, the church received large subsidies from
the government. Even after the Bolshevik revolution some church
lesders publiecly defended the old regime. Others, among them
even Patriarch Tikhon, not only resisted certain decrees of the
new government but anathematized its leaders. The Soviet Gov-
ernment responded by first nationalizing all church property
and then (Jan. 23, 1918) by decreeing the separation of churc’
and state. For a score of years thereafter, the government w
in a state of open hostility against the church, and left no
means untried to crush it.

But important as were the historical reasons for government
hostility to the church, ideological reasons were more signif-
icant and fundamental. It must never be forgotten that for its
adherents, Marxism is in effect not only a religion but the true
religion and therefore the only one they can tolerate. Its holy
scriptures are the works of Marx and Lenin; it has its saints
and mertyrs, even its heretics. To be sure, Marxists consider
their faith as an ideology, in opposition to what they call re-
ligion.

‘As Lenin wrote:

The teaching of Marx is all-powerful because it is
true. It is complete and systematic, giving people
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an integrated world- v1ew, 1ncompat1b19 with :
superstltlon, with reactloh or with the de-
fense of bourgecis oppr8951on...haterlallsm
has turned out to be the only consistent phil-
osophy, true to the teachlnqs ¢f natural sci-
ence..,.lts enenies therefore have defended -
various forms of philosophical :ideslism, which
in the end always amount to the defense or sup-
port of religion. (Lenin: "Three Sources and

- Three Essentials of Marxism," 1913).

Last June the journal, Youth of Estonia, put it this way:
"As masters of the earth and creators of 'istory, we must not
betray our convictions, for our faith is faith in Communism,
which in its sincerity is the only true faith in the world.®

Perhaps nowhere has the phrase, "He who is not with us is
against us," received such complete and rigorous acceptance-
as by the Communists in Russia. TIncidentally, this explains

=
=
-
=

the fact that for Moscow the cold war against the non-Communist .

‘lworld is to continue, (unless it changes to a hot war) unrelent-

ingly until Communism controls the world. In line with this,
religion is not merely out-moded .and useless, but a hostile
force which must be crushed by all possible means. This is’
clearly stated in the offiecial program of the Communist Party-
"Among the tasks of the cultural revolution...a special place
is occupied by the struggle against the opiate of the peoPle,
religion--g struggle which muat be carried on systematically
and relentlessly.” (PTO"I m and Constitution of the Communist
International, Moscow 1936).

And so for forty years the Communists have been fighting
religion in the Soviet Union, using all sorts of weapons in
varying degrees of intensity as circumstances varied.

THE PRESENT-DAY CAMPAIGI:

The present-day anti-religious ¢ampaign differs greatly

~.%rom the efforts of earlier years, As will be recalled, in_

he first decade after the revolution the crudest and most vio=
lent methods were employed against religion and its represent-
atives., Churches were closed church valuables seized, the
clergy were declared outside the law with not even the rlght

to food rations or the seven and a half square yards of living

"space nominally accorded every other citizen., After trials: :for

alleged anti-government activity, scores of bishops and prlests
were executed, hundreds more exiled or sent to forced-labor:
camps., Shrines were desecrated, religious meetings broken up
by bands of ruffians and unbridled terror applied against all
manifestations of religion.

The second decade was marked by more emphasis on legal pro-
cedures, but-with the same goals, Discriminatory taxation de-
prived many parishes of their church buildings. After a five-
year period during which the church organization was almost ‘com-
pletely paralyzed, a more or less officially recognized admin-
1strat10n existed until 1943, when Stalin permitted the election
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of a new Patriarch, PFrom 'that time on the Communists abandoned
methods of violence and ever since have constantly reminded
their members that anti-religious effort must avoid giving of-
fense to believers and must use education and persuasion only.

The final paracsraph of the article on "Religion ahd the
Church," in the Gress Soviet Encyclopedia (Vol. 50, pp. 642-
643) after noting that The church exists legally in the USSR,
points out that "the Communist Party, however, considers it
necessary to conduct profound, = stematic scientific-atheistie
propagands." How this principle has been applied in the past
year (1958) will appear below,

LEGAL MEASURES:

Among the non-violent means employed by the Party for elim-
inating religion from Soviet life was legal limitation of re--
ligious activities. The first Soviet constitution permitted
"freedom of religious and anti-religious propaganda.," But in
1929 this was altered to read "freedom of religious confessi

" and anti-religious propaganda." This was further elucidated in

the Stalin constitution (1936): "Freedom for the conducting

of religious worship and freedom for anti-religious propaganda
is recognized for 2ll citizens." (Art. 124). Another paragraph
made this more explicit, Religious associations are forbidden
to organize mutual zid funds or any other form of social service,
any form of study-group or "special meetings for children, youth,
women, for prayer or other purposes." Churches may not maintain
kibraries or reading-rooms, or offer any form of medical aid.
"Only such books as are necessary for the performance of ser-
vices may be kept in the church building." Before the revolu-
tion about half the schools in Russia had been church-connected.
The separation of schools from the church cut short this extens-
ive contact between the churches and the youth. :

. Having taken religion away from the school, the Soviet Gov-
ernment proceeded to measures intended to keep youth away from
the church. One explanation of the frequently reported fact,
that there are few children and teenagers in churches, is silg
ply the practically compulsory participation in Communist youth
organizations which takes up all their time. Activities of these
clubs are so scheduled as to coincide with services in churches,
and a youngster is under great social pressure to remain with
his club. Soviet Culture (Nov, 18, 1958) quotes a young dairy
worker: "Here in the kolkhoz (collective farm) our life is so
full that I have no time to wvisit religious institutions."

éELIGION AS THE "CAPITALIST SUPERSTRUCTURE":

TR RN

In the direct onslaught against religion the different ap-
proaches are worth noting. One of the basic arguments of earl-
ier years was drawn from the Marxist doctrine that religion
was a social superstructure of the capitalist system, and that
hence it would disappear in a non-capitalist society. For de-
cades, now, the Soviet Government has assured its citizens that
capitalism in Russia no longer exists, and this is one place
where the Communists have spoken the truth.
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2 Capitalism has vanished from the Russian scene, but re-
ligion persists.

For some years, Soviet magazines, particularly those de-
signed for "propagandists" and "agitators" (officially recog-
nized "professions" in the USSR) were filled with attempts to
explain this phenomenon. None of the explanations seemed com-
patible with Marxist theory, however, and during 1958 there was
almost nothing in print about the "superstructure" theory. But
the theory is not abandoned. "Tens of millions of men free of
religion in the USSR and other- -sociglist states....a vivid wit-
ness to the beginning of the process of the dying-out of religious
ideology, moving towards its inevitable historic gnd." (Science
and Life, No, 10, 1958). It is interesting that the "dying-out
of religion is just "beginning" after forty years of anti-re-
ligious effort.

The chief argument against religion in Communist propa-
ganda is, of course, that religion is unscientific. Not only
. 1s religion incompatible with the complete and universal science
of Marxism, but it goes against all the scientific knowledge
“which man possesses, On this theme the propaganda pulls out
all the stops, from simple repeated declarations of Marxist dogma
to argumentation based on philosophy, morals, technics and biol-
0gy, on theology and biblical criticism,

An article on the fortieth anniversary of Lenin's decree
separating church and state (Science and Life, No. 1, 1958) con-
tains this closing sentence: ~"AII this Dears witness to the
great power and vitality of the Marxist-Leninist doctrine, in-
cluding as it does scientific atheism and pointing the only sure
way to a beautiful Communist future for mankind, freed from every
sort of prejudice."

Science and Life, by the way, is an attractive monthly,
somewhat like the Sclentific American, and its special section,
"Science and Religion," is probably the best-known piece of per-
iodical anti-religious propaganda in the Soviet Union. Published
in 150,000 to 195,000 copies, richly illustrated, with colored

overs, it is sure to be read by anyone who can obtain a copy.

RELIGION-="ENEMY OF SCIENTIFIC TRUTH":

: A long artiecle on "Teachers and Religion" (Science and Life,
No. 6, 1958) quotes the Bible to prove that reliZion i1s opposed
to modern science:

Man's active interference in the processes of nature, his
studied alterations of nature in the interests of society,

are directly opposed to religious doctrines., The 'Holy!'
scriptures of all religions insistently proclaim the idea i
that men cannot and may not change the world around them,
since it is created by god (no capital letter) and there-

fore of such perfection that it should not be altered by

the will of man.
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& Then the writer quotes from St. Matthew (VI:25,26) Jesus'
words about man's not being overanxious about his dally needs
and about birds receiving their food from God. Further to bol-
gter this argument, the story of Adam and Eve is brought in to
"prove" that "it is not given to man to know the truth, except
in cases of divine revelation, since true knowledge is the pro-

A8 _ perty of god, alone." As if he realized how palpably weak this

£ : statement is, the writer here brings in another argument which

2 has been used increasingly in recent months:

Compelled to reckon with facts, modern preachers of re-
ligion are constantly and ever more insistently attempt-
ing to adapt the religious world-view to the latest
achievements of science and technics, to bring the Bible
into agreement with scientific knowledge.

Referring to a series of German writers on technics, the
article sttacks their theory that technics is a foreseen con-
tinuation of God's creativity, and comes to this conclusion:

And if (Priederich) Dessauer and (G) Schmidt say that
all these principles of natural science are part of the
mystery of the divine consciousness, then in this case

man who bends the laws of nature to his will becomes
creater than god, uses god's activity in his own inter-
ests, and consequently god ceases to be all-powerful,...The
development of technics is not accomplished by a sort of
‘creator,' is not the objectivization of mystical prin-
ciples, but is the result of man's activity on the basis

of his knowledge of the laws of the objective world.

== 1
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Man's control of machines offers another "proof" of the
non-existence of God. For instance:

s i

If we return now to the 'theory' of technical progress
as the continuation of god's creative activity, it be-
comes clear that this cannot explain why, for instance,
a self-regulating system of machines could be invented
B " only after a complex mechanization was established, -
Dessauer would answer by saying that this was part of a
single unchangeable divine plan. God could not inspire
Abraham to invent the automobile, because the internal-
combustion engine had not yet been invented, oil had
not been discovered, etc. But in this case divinity it- -
self is evidently limited by its own unchangeable plan,
and subject to it and, consequently, ceases to be an all-
powerful being. 'God's plan' is higher than god himself,
but this plan is nothing other than a mistaken concept of
the objective laws of the development of technics,

-

ORI ST

o After technics, biology serves as a basis for argument
% against religion. In an article, "The Myth About an After-
& 1ife" (Science and ILife, No, 10, 1958), we read:

The Bible says that god created man 'out of the dust

of the earth' and breathed into him 'a living spirit.'
Hence the body is lifeless without the spirit, and the
spirit can exist without the body. However, facts dis-
covered by science convince us of just the opposite.




 Life exists for a long time, and still exists in many
-~ of its manifestations without what is known as 'spir-
~ itual activity.' '

A series of blological examples beginning with the lowest « -
.~ order of animals, "proves" that "spiritual activity depends
- upon the nervous system and by no means represents some inde-
-~ pendent element.,..In the last analysis, the psychic depends
~ on the physical." But, the atheist writer contines, perhaps

* whet has been said about animals does not apply. to man, "The
. preachers of religion affirm that animals have no souls. They
~ say that god gave a soul only to man." The author proceeds to
- ' cite instances of revivification after "clinical death" had

- already occurred, and conclude triumphantly:

%k If the cause of dying is in the fact that the spirit . Fe
S | leaves the body, then where was it when the people 'resur-
i rected! by the doctors were in a state of clinical death?
_.ﬁi;f How could the 'spirit' return to the organism? And, most
ST important, why does it return only in those cases where
the necessary medical assistance has been agpplied in time?
It turns out that the presence of the 'spirit' in the body,
or even its return after death, is regulated, not by god,
but by men themselves, armed with seience.

a . In the USSR, besides biology, psychology provides many ar-

. guments against religion. If the great Pavolov, himself a de-
- vout Christian, could see how frequently his scientific work

- is cited in anti-religious writing, he-would turn in his grave.
- A1l his studies in conditioned reflexes are used to prove the

non-existence of the soul. A writer on "Animal Electricity"
(Seience and Life, No. 1, 1958) says:

From the religious doctrine of the 'spirit', it follows
A s that it cannot be discerned by means of scientific re- _
£hes ' search, inasmuch as it is supposedly invisible, intangible,
is weightiess, and generglly imperceptible. But tne achieve-
- ments of electro-physiology and the biochemistry of the
" brain, the success of Pavlov's teachings about the higher -
nervous activity of animals and men, proves that psychics
" may be studied just as any other phenomenon, for all the
processes of consciocusness and thought_proceed from mater-
ial processes, are based on them and defined by them,

The newest science of cybernetics is deified by the re- -
ligious teachers of our time to prove the existence of
‘s divine plan for the world. This field of knowledge
shows that in the functioning of living organisms and
machines, there are certain common features. (West Ger-
man engineers, G. Schmidt and others have further developed
~ ,this idea and evolved the theories of 'objectivization'
~ and ‘'‘reverse connection').

The principle of reverse connection is presented as the
Bk essence of the divine plan of creation, and the term ob-
- o jectivization means the process of its realization...
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of the Christian religion"), the law of contradictions, with
a whole page of "evidently" contradictory quotations from the
Bible., The article concludes with a paean of praise for science:

The insolvency of religious views is proved by science,

by practice, by life. The successes of astronomy, physics,
biology, history, the achievement of socialism, the wide
extension of scientific and scientific-stheist knowledge....
all this daily refutes religious ideas....logic plays a ,
great part in combatting one of the most stubborn relics

of the past in the minds of men--religion.:

Speaking of the misuse of logic, it may be noted that Sov-
iet writers themselves are =s guilty as any protagonists of re-
ligion. The assumption, repeated a million times, that "freedom
of religious worship" is equivalent to "freedom of anti-religious
bropaganda" is one crying example. Commenting on a news item
about the use in Harvard of electronic machines to compare an-
chient biblical texts, one writer pointd out the inconsistency
of using science for a religious prupose, when it is known that
science and religion are completely incompatible. Another author,
writing on space exploration, says that the most delicate in-
struments have never found "the world beyond the grave. Why?
Because it does not exist!" Soviet atheistic litergture is gs
full of non-sequiturs 2s a Swiss cheese is of holes,

(’f

REDUCTIO AD ABSURDUN

Biblical criticism and theological argument are also in-
cluded in the "scientific" battle for atheism. The biblieal
dimensions of Noah's ark are reduced to modern terms and the
resultant space per pair of animals is shown to be "no larger
than a small suitcase.”" Religionists argue that technics, which

~admittedly ease man's labors, are part of God's creation, but
the Bible says God made men to labor as a punishment for the
Fall. How could the Tower of Babel be part of God's universal
plan, when the Bible says it was built without His knowledge?
When Jesus said (Matt. XITII:10-13) that he spoke in parables
because "seeing they 'do not see, and hearing they do not hear,"

this evidently means that only the twelve disciples could
know truth. But if now the preachers of religion put
faith (the knowledge of the unseen) on a level, or almost
on a level, with scientific knowledge (based exactly on
things seen and heard), this goes contrary to the 'holy
scriptures!', '

No less a theologian than Lenin himself is quoted to show
the capitalist origin of belief in life after death:

The helplessness of the exploited classes in their struggle
with the exploiters leads inevitably to belief in a bet-
ter life beyond the grave....To the man who all his life
has labored and has been in want, religion teaches meekness
and patience in earthly life, conformting him with the hope
of a heavenly reward. (Science and Life, No, 10, 1958)
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From the difference between the Synoptic Gospels (Matthew,
Mark, Tuke) and the Gospel according to St. John, one writer
deduces that :

for simple people Christ is present as a god-man, but
for educated people, in the form of an abstract Logos,
uniting belief with human knowledge. Of course, in all
these rationalizations, there is not a grain of the
scientific. :

RELIGION...A DRAG ON PROGRESS:

Another basic line of Soviet propaganda is that religion
is not only unscientific but it is also unsocial. In this,
again, all the possible charges are aired. 'Religion hinders
the fulfillment of social duty; religion holds women in in-
equality with men, etc.

In a society which is building socialism and Communism, |
the presence of religious views, fantastic and perverted \
reflections of reality in the minds of men, especially
retards progress. Hence it follcws that...we must know

how to eliminate religion, have a clear idea of the ways
and means of effective conflict with it. (Science and Life,
No. 1, 1958).

As an example, take the attitude of all religions toward
women, All religions have allegedly tried to keep women in an
inferior place. Quotations from the Bible, the Koran and the
Talmud are adduced to prove -this, Admitting that in modern
times religious preachers have been trying to "adjust" their
teachings about women, the article continues:

But the general tendency of any religion has always been,

and now remains, most hostile toward woman. This is what

permitted the exploiters to enslave the female half of the
humen race. (Science and Life, No, 2, 1958).

Besides enslaving woman, religion is said to misdirect Nlleee?
man energies:

It turns man's willed efforts toward aims which have nothing
in common with the real interests of the workers, draws them
aside from real life and the real struggle to change the
world, the struggle for a better future....Consequently,

any attempt to draw man away from society, to turn him a-
gainst earthly life, is a serious limitation of man's free
will and an unsocial act. (Science and Life, No. 6, 1958)

Religion is charged with interfering with scientific pro-
gress. 1t is reported as telling man that by his own efforts
he cannot comprehend anything in the "divine order," for his
knowledge is of the earth, vain, temporary, as distinct from
the "higher and eternal divine truths." Such a viewpoint hinders
the scientific study of nature and society. It hinders the
utilization of known laws in  the interests of society.
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Religion, while asserting the divine origin of natural
laws, darkens men's minde with belief in the complete
~dependence of natural phenomena and events in social

life upon divine pleasure, It gives birth to fatalism...
whereby it condemns men to a2 passive expectation of 'grace
from on high' and distrzcts them from active work in their
own interests (Science and Life, No, 12, 1958).

Instead of himself trying, with the aid of scientific
knowledge, to attain the purposes set before him, the be-
liever puts his hope in a 'miracle,' an intervention of
supernatural powers in a way favorable to him, This con- .
tradicts our world-view, the very form of our socialist
life; it hinders the religious person from devoting him-

self wholly to the great task of building Communism (Science

and Life, Mo. 7, 1958).

. . Worse even than impeding the process of science, according
.~ to the Soviet line, religion hinders the oppressed in their
truggle against "the exploiters." One recent writer brings
“up the doctrine of predestination, and continues:

To soften such stern fatalism,..religious preachers have
now begun to put emphasis on the 'sinful nature' of man,
himself, The redemptive death of the mythical Christ is
supposed to have freed men from the origional sin of Adam
and Eve, Now man must free himself from his personsl sins,
by repentance, prayer, meekness, patience, the observation
of 2l1ll religious rites...Ilt is unnecessary to explain that
such a conception is most profitable for the exploiters,

since it distracts the oppressed masses from the revolution- ?Qﬁ
ary struggle....The preachers of religion are attempting =

to overthrow the law of class conflict, en effort guite
unrealistic, since no one can change or destroy the object-
ivel¥ existing order of lew. (Science and Life, No. 12,
1958) . =

|

On this firm order of law, the laws governing society =nd

‘-(tS'development, Soviet society is reputedly built. "The whole
policy of the Communist Party and the Soviet Government, a1l
our economic and cultural activity, is built in accordance with
the relevant, existing objective laws, on a scientific basis,"
But almost 211 bourgeois sociologists and theologians are against
them. "They stubbornly repeat that everything is from god..and
that social progress is an expression of the 'wisdom of god'....
and so, the religious concept of social progress has no relation
whatever to the truth."

Unsocial as it is, religion, it is contended, is the cause
of serious economic damage:

Pilgrimages and religious holidays often coincide with the
most critical periods in agriculturel work, and gll these
absences from work cause great economic loss....In a class-
soclety religion, teaching of life beyond the grave, takes
men's minds away from the class struggle, the struggle for
a better life, here on earth, According to religion, we
are temporary guests here on our own planet. Basic life

awaits men after death, that is, life eternal. But in

T e

e AT I

Rk

Pt UNAS LR ToATY

SN e

e

PR AL A

s L

EAA,

s
4

i

b

¥

R

o e
I S A

A

= r‘.lJ‘l" Ly
b

bl i e i

Sy

B

i



i
g

. tﬁmll.{f; Y

TR

T Gl

; =L
conditions of the socialist order, where living conditions
are constantly improving (7 and 1/2 square meters living
space per person!--Editor) the church people are talking
somewhat differently. They assure us that the church is
no enemy of its parishioners, that it is not against earthly
good things., But they do nhot give up the basic dogma that
men's life on earth is only 'vanity of vanities, brief and
unimportant....Hence in our society only he can participate
whole-heartedly and effectively in the building of commun-—
ism, who does not hope for lLappiness beyond the grave,
but tries by his labor and his contribution to the common
task to make our life better, more full-blcoded, more joy-
ful. (Science and Life, No. 10, 1958).

TO0LS OF ANTI-RELIGION--THE PRESS:

With these basic anti-religious arguments in mind we may
look at the means by which they are presented., It should be noted
in passing, that while most of the anti-religious propaganda /

‘directed against all religion, there are also often attacks agdins

specific groups, Moslems, Orthodox Christians, Roman Catholiecs,
Baptists, Jehovah's Witnesses, etc. Observers have thought that
they discerned a recent tendency to avoid direct attacks on the
Orthodox Church, but even in an article on the Baptists the Ortho-
dox were included in most of its negative arguments.

Cf course, the printed word is the form of propaganda eas-
iest to evaluate, although other forms of mass communication media
are more widely applied and perhaps reach more people than books

‘or periodicals., Of new anti-religious books there is a steady

stream, slackening at times and then increasing--1958 shows an
increased output, as compared with 1956 and 1957. The one month
of August, 1958, saw the publication of a dozen, including two
symposia, Questions of the History of Religion and Atheism (No.

5, 440 pp.) and Materialism and Religion (250 pp.), the latter
published in 50,000 copies., But Yaroslavsky's Bible for Believers
and Non-Believers, 10th edition, was issued in 150,000 copiles.

Other titles are Atheism, Science and Reli%ion, (50,000), Can
Science and Religion be Reconciled? (100,000 copies}

The table of contents of this number of the "highbrow"
publication is sufficiently typical to be quoted: "Thoughts
of Marx and Engels About Religion"; "The Propagandist of Atheism":
"Gnostiological Forms of Religion"; "Questions of the Vatican's
Policy in Africa"; "The Origin of Religiosity in Capitalist
Countries"; "The Origin of the Papal Encyclical Rerum Novarum";
"Russian Proverbs of the 17th Century About the Church and Ius
Servants"; "Peasants Against the Monasteries in Russia in the
16th-17th Centuries"; "News of the St, Bartholomew's Massacre
in Diplomatic Correspondence of the 16th Century"; "Free Thought
in Tver in the 14th and 15th Centuries"; "Calvin and Calvinism";
"Russia in the Politics of the Roman Curia of the 1l4th Century";
"From the History of Religious Syncretism Among.the Cherkess"
i.e., Circassians); "The Problem of the Origin of Religion in
Soviet Science."
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Among other titles published in November were A Book About
‘The Bible (360 pp. - 125,000 ed.), Gospel Stories and Their
Weaning (116 pp. - 75,000 ed.), The Origin oi Our God (138 DpP.
- I5f5,§00 ed'.%), Does God Exist? T80 pp. - 150,000 ed.). ;

The press has announced for publication in 1959 twenty
anti-religious brochures, designed especially for popular con-
sumption., = The Communist, an official monthly (Mey 1958), complains
that an insufficient amount of atheistic literature is being pub-
lished, but lists 106 titles for the whole USSR as having been
issued in 1957. TFigures for 1958 are not yet available.

Periodicals are another medium for atheistic propaganda.
There is Science and Life frequently gquoted above. About three
years ago a new monthly, Science and Religion, was widely her-
alded, and for some time subscriptions for 1t were accepted.
Then it was announced that instead of a new monthly, a special
section of Science and Life would henceforth be devoted to anti-

~religion, This section, "ocience and Religion," is the source

V‘f the quotations used above. It is often printed in larger.
“type than other sections of the magazine. The articles are il-
lustrated, often by cartoons. It is notable that all these
articles are directed at well-educated readers: if religion is
only superstition, held by ignorant people, why such intensive
propaganda for the well-read?

~ There are also megazines produced by local agencies., The
Communist (Aug. 1958) says: TN

Looking through the files of journals issued by the Central
Committee of the Party in the various republics -- we note
that materials on scientific-atheistie questions are now
published more frequently than before, that their themes
are more varied and more actual.

The srticle quotes from six such journals, but implies
that they also exist in other republics.

4@00LS OF ANTI-RELIGION-~LECTURES

- Beside the printed word, Soviet atheists make great use of
the 'spoken word. A large corps of professional lecturers is
engaged specially in anti-religious propaganda. There are
trained in special courses, organized on a local or g national
scale: 2 national convention of such "agitators" from the
Ukrainian SSR alone recently held in Kiev reported 350 lec-
turers participating.

One small Belorussian district reported forty lectures to
kolkhozes (collective farms) in 1957 on "scientific-atheist"
fopips. "As lecturers we had physicists, chemists, writers,!
‘biologists and historians., Lectures on the origin of Easter’
were given in every: village." The fact that in the Orthodox
Church Easter is the culminating holiday of the year, "the
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; i true that 50v1et pre:s frequently (
ality of these "popular" lectures,

~are attended only by those who do not need them, _
onstant use of this propaganda method is an esseﬁtial part
1e overall anti-religious effort, Pravda (Jan. 18, 1958) ,
« ﬂ_d'th&t in 1957, 3,875,000 such Tectures were given in
SR, "two million more than in 1956," e S

TWIGION--THE SCHOOLS

er, the word is spoken . by teachers in the sehoals.;~
teacher is supposed to include anti-religion in 211 his =
ning. Soviet Belorussia (May 30, 1958) remarks "how satis-+
fying it is that our schools are giving more attention to the
theistic education of children!" The Teachers' Gazette (Dec,
, 1958) has a long article, "Let Us Bring Up Militant® , ; Z
heists," which says in part: s

- Qur school is on the outskirts of Kishinev...Part of the
local residents are still under the influence of religion.
The mood in the family cannot fail to influence the child-
ren, Therefore the pedagogical collective of our school fﬁﬁgy

 is giving great attention to training the children in g
-~ atheism, , ZJh -

eries of examples is given. In the third grade, when the =
asked what was needed for a good garden, one pupil said:
- we have a good garden when God sends rain." i
After a long discussion in the class, the teacher, explain-
that "man controls nature when he has ~thoroughly studied X
and telling about irrigation, artificial rain and the use

estilizers, the boy said: "I'm going to tell mama what R
s a good garden, but if she doesn't believe me, will you e
e By

In the fifth grade "the teacher demonstrated to her pupil_
surdity of belief in life beyond the grave, and in any 28
rnatural power." 1In the sixth grade, the teacher "explain&&,l‘
5 .1ls how and why the Christian religion arose, giving{f‘;l
on to its reactionary na ture." e

.Ple---how they fight for war, in the inter-
: lmperialists. At the same time the - ==
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boeir utilization for atheistic education; among them are mathe-
n-tics, mecaanics, physies, geology and ‘biology. These and
-cores of other subjects are to be utilized in inculcating
. tneism in the minds of school children.,

The Teachers' Ggzette reports:

In our school we organized = series of Pioneed (the Soviet
. equivalent of the Boy Scouts) meetings on atheistic themes,
showing slides of experiments in physics and chemistry...
Atheistic work with parents is carried on at home by the
" pupils themselves,

In the family of the third-grade pupil, Marusia K., a con=
f1ict arose. The girl obstinately refused to obey her
grandmother's orders to say her prayers before going to
‘bed., The grandmother and her mother...complained that the
teacher was turning the child away from her faith., After -
s long talk with the teacher the mother stopped taking the
&Igirl tc church, and despite the grandmother's protests,

¥iordsia has become an active Pioneer,

3 Speaking of the teacher's role in "the struggle against that
heavy heritage from the past, the religiocus portion of our popu-
lation," The Teachers' Gagzette, (December 11, 1958) expresses
confidence that "insistent, daily, painsteking work will do the
job. Teachers, lecturers and agitators are carrying militant
atheism to the masses."

TOOLS CF ANTI-RELIGION-~FILMS, RADIC, DRAMA, VUSEUMS

- The gtheists use radio, theater and movies for their propa-
ganda., Soviet Culture (Nov, 18, 1958) emphasizes "the enormous
role of clubs, libraries, theaters and palaces of culture" in
the anti-religious effort. And The Literary Gazette (Oct. 30,
1958), urging intensified work alcng these lines, recommends
"films, slides and bright, effective posters." Although Soviet
Culture: (Nov. 10, 1958§ complains about theaters that "their
ang Jreligious repertoire is poor in quality, primitive in con-
tent, etc., and our radio and television are also insufficiently
active in the fight against religion," still this indicates the
wide use of these mass-media. i -

5 . - I
! Here one might mention the anti-religious museums which, a
score of years ago played an important® role in atheistic pro-
paganda. Most of these dissppeared during the war and the only
important one mow known to be operating is that in the Kazan
Cathedral in Leningrad. In January, 1958, the museum published
a 526 page volume marking its 25th anniversary. To a visitor
in 1957 it appeared to be a ponderous mixture of fact and fancy;
eivie and religious history, chaotically assembled., The museum's
most elaborate exhibit was a series on the Inquisition and its -.
general effect was neither definite nor convineing.
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citizens who do not believe in religion, How many of these
were merely indifferent before, we have no means of knowing.
This number of non-believers is not surprising.

.- What is worthy of ncte is the extent to which religious
beliefs still persist. Xomsomolskays Pravda, the Young com-
munist organ (Aug. 1, 1958), speaks of "the millions of.workers
who have not yet broken with religion." And The Communist

(Aug. 1958) reports "not a few facts indicating Ihe pressure \
of religious ideas among sections of our youth, and even of

the strengthening of these ideas." This increase is confirmed
by recent interviews with c¢hurchmen,

Despite all the propaganda against religion, there is a
steady stream of young people in their thirties into the churches.
Two priests, one from Cdessa and the other from Moscow, reported
during 1959 that they received an average of four or five such
new members every week, -

Many young people, beginning to think for themselves, find
cghe religion of Communism unsatisfying, and are turning to the
hurches. Although they have nc exact statisties, church au-
thorities in’ Russia, both Orthodox and Protestant, estimate the
total active church members at fifty million., And if eritiecs
say that these still represent a carry-over from czarist times,
it should be noted that after two world wars, famines and rev-
olutions, there are relatively few o0ld people in Russia today.

. Thus the fifty million are mostly those who have never known
anything but the Soviet regime,.

The anti-religious propaganda machine, even with tens of
thousands of clever minds working for it, has a long task ahead
of it, if religion is to be wiped out in the Soviet Union. The
record of the past four decades, however, gives adequate grounds
for: doubt that the anti-religious apparatus, no matter how highly
organized and abundantly financed, will succeed in wiping out
the religious feelings of the Soviet population. :
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Several names heard repeatedly and described .as authors of anti-religious
‘talks included Duluman, Dermanskiy, and Shchelokon, who have also broadcast
similar talks over Radio Moscow,

Besides these well-known anti-religious specialists, several-kolkhozniks
and former members of minor sects were heard "denouncing" their sects and
religions,- describing how, after they had "seen the light," they decided to.
renounce God and their sects and devote their lives to "socially useful labor"
and "for the good of society,"

Throughout 1958 anti-religious propaganda remained at a high pitch,
declining a little toward the end of the year and at the beginning of 1959.

The launching of the Soviet sputniks was used as an occasion to intensify anti-

religious propaganda by showing that "miracles" can be made by man and citing
the sputniks to "prove" that "there is no God in heaven,"

In March 1959 came a sudden increase in frequency of anti-religious items
not only in the Ukrajine, but also in the Russian Federation, Soviet Central
Asia, and the Transcaucasus, In none of these areas, however, did frequency
and intensitq of anti-religious propaganda compare with that noted in the
Ukraine, which still held first place in this regard,

Anti-religious items in February were mainly contained in news and press

. reports of propagandists activities, club work, seminars and library conferences

on atheistic topics, There were reports of lectures by atheists and propa-
gandists on subjects such as "there are no miracles in the world," "Why I
broke away from religion," "Science and Religion," as well as reports on

organized evening discussions, and exhibitions, featuring anti-religious pro-

paganda, Soviet sputniks, atheistic literature, and so forth, Several items

revealed that schools and kolkhozes in rural areas were displaying "atheistic

wallsheets "

. Several talks reported on Ukrainian regional transmitters dealt with the
incompatibility of science and religion, in which propagandists explained the
conflicting ideas of religion and science, supporting their arguments with the
history of the inguisition, cases of buming at the stake in'medieval Europe,
and persecution of science and scientists by the Roman Catholic Church, Stress
was placed on biblical cosmogony - the creation of man from dust and of Eve .
from Adam's rib - presented in such manner as to make the bible appear ridi-
cu}ous. ' {‘

An interesting fact of the anti-religious campaign is the attempt to isolate
Soviet youth from church influency by instituting "Komsomol weddings" at village
cluba rather than permit church weddings,

~  The theme "origin of life" was heard fregquently in February. Propagandists
contrasted the scientific view, supported by Soviet science and "proved" by
Soviet secientific experiments, with views presented by the Bible and the various
churches, The "How I broke away from religion" theme usually featured a .
Kolkhoznik or worker who, having seem the light, entered the "path of sociaIly
useful labor for the good of the cormunity," Such as the full-length feature
by Ivan Kulchytskyy, who, as author of a series of articles published in pamph-

- let form by the Lvov oblast publishing house, renounced religion, joined the

Weommunal economy," and "stopped believing in the Kingdom of Christ, thus
finding true happiness in socially useful labeor,"

et
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Anti-Soviet Propaganda
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Several full-length atheistic features suggest that religious sects and
churches in the Soviet Union, particularly in the non-Russian areas, are
conducting anti-Soviet propaganda among Soviet citizens, Kulchytskyy, author
of the above-mentioned article in the pamphlet entitled '"We have broken away
from religion," as reportad to have "exposed the harm caused by Seventh-Day
Adventists," also called "subotuiks," whose leaders conduct "anti-Soviet propa-
ganda, preaching that all who breed pigs or eat pork, will be burned by fire

on judgment day," These Subotniks, sccording to Kulchytskyy, work under asuspices

of the Vatican, "sworn enemy of ths peopis,”

A Zskarpatska Pravda editorial of February 26 called for raising the level
of anti-religious propaganda, adding that a small group of peoplé; retaining
vestiges of the past in their minds, slowed down "development of the conscious—
ness of the Soviet people and retarded progress of the Soviet Union," Party
committees were also admonished to concentrate "on an extensive and offensive
campaign of dynamic anti-religious propaganda," :

The trend continued in March, Items heard in the middle of that month
indicated that the anti-religious campaign was assuming an offensive character
in the Ukraine, This was confirmed by increased frequency and by quality of
broadcasts, = Party plenums were reported convening especially to deliberate on
intensifying the anti-religious campaign, Atheistic seminars and conferences
were reported more frequently, while Kiev Radio and other Ukrainian regional
transmitters arranged special series of anti-religious broadcasts,

By mid-March several items were heard from Soviet Central Asia dealing
mainly with the dangers of Islam, usually under the title "Islam is an Instru-
ment for Enslaving Women," or other titles "exposing" the harmful essence of
Islam, ;

The subject of "atheistic education of children" also apppeared in March,
Kiev Radio was reported to have instituted a special series of broadcasts under
the heading "Religion and Child Education," At the same time "Mobile Atheist

- Clubs" toured rural .areas, visited clubs, libraries, and other centers of

Communist propaganda to "“show interesting chemical experiments t6 produce

man-made miracles" purporting to prove that miracles are no monopoly of divine

agency, Various regional transmitters in the Ukraine reported the establish-
ment of schools of atheistic education,

Charge of Nationalism and Irmorality -~

There was only one report of actual violence =~ against a priest who advo-
cated opposition against the Soviet Union, The priest was bound and "delivered
to the authorities" after he had tried to slash his assailants with a knife,
This  report, featured by Kirovograd Radic in the Ukraine, came from an article
published March 8 in the oblast nswspaper Kirivogradska Pravda,

The author, Mykhailov, entitled his article "flies an'd spiders," depicting

several priests in various immoral circumstances and activities, One of the
priests, "Father Peter," did not work, yet "managed to buy himself a house for
20,000 rubles and furniture and things to put into the house, to the value of

200,000 rubles," Among the articles of furniture was a chair brought from dis-

tant Odessa, Mykhailov charged that "Father Peter" was not a priest at all,
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but a common criminal with a long history, He had a wife called “fly" (mukha)
Her real name was Marya Khodakovska, but he also had "flies" in Khabarovsk,
Kranoyarsk, Omsk, Tomsk, and many'other townd, He was in fact a charlatan who
befooled many women by his ready charms and discarded them when they were use-

less, Finally one of such discarded "flies," a certain Tomkina, denounced him
to the “authorities "

Another priest was "Father Anatoliy," who, according to the article, "was
80 upset on learning that a certain child was registered in the name of Ana-
toliyevich, that he tore up his birth certificate,

At a funeral service in Vysoki Bayrak ¥illage in Adzhamskiy rayon, the
article stated, another priest became so drunk, that the mourners decided to
bind him up and "deliver him to the authorities." In the ensuing scuffle the
priest became violent and tried to knife his assailants, He also spoke "“in-
decent words about Soviet rule and slandered the Soviet Union," Yoann Moiseye-
vich Holyuk, also a clergyman as well as a cousin of Father Anatoliy, involved
himself in an incident or a series of incidents which apparently merited full

.. treatment in the article as broadcast by Kirovograd, It said: "He gathered
\'fhis faithful in Prozhany village, Hayvoronskyy rayon, and preached a sermon not
on God but on how o distract Soviet youth from the club and prevent their
Jjoining the Komsomol organization or participating in communal life, Under

- the Fascist occupation this priest cried at the top of his voice from the
pulpit: Gentlemen, we must make sacrifices so as to help annihilate the red
foe, Today the same priest preaches: Members of the Orthodox Church and
peasants, your life on earth is short and temporary., Neither think about it
nor worry, Let God shoulder your troubles. Make sacrificies with a glad
heart, and you shall enter the Kingdom of Heaven,"

The broadcast did not elucidate on the "sacrifices" and "troubles." The
fact, however, .that Father Holyuk reportedly was still preaching and making
references to "sacrifices" and "worries" may have some bearing on the present:
Soviet offensive against Kolkhoz peasantry,

Expressions of opposition to the Soviet rule and of Ukrainian national
resistance to Soviet domination were contained in another broadcast from Western
* Ukraine, A Kolkhoznik, who "broke away from religion," was reported as saying:
"When the Soviet troops liberated us from the Fascist yoke servants of the
church did not hesitate to struggle against the true peoples system, and lavished
praise of all kind on our enemy, And this was done by religious leaders who
preach that religion allegedly plays a progressive role in the life of the
people," After describing certain incidents in his village against the back-
~ground of the struggle between supporters and opponents of the Soviet rule, the
author went on: "When Soviet rule came, there lived in our village the family
of Gregory Khomets, He was convinced that Soviet rule was what he had been
dreaming about for many years, But there was also a group of Ukrainian bourgeois
nationalists such as Bassarab, Stakh, and Petko - outcasts of humanity - who
broke into the house of Khomets and murdered him and his son and his wife,
Within a few days, this gang of murderers were kneeling in front of the con-
fessional, confessing their murders to the priest, who blessed them and en-
couraged them to commit other murders,"

The broadcast described several other murders in the village, adding that
there was an erroneous opinion that religion was ostensibly close to Communi sm,
"that Christ was the first to call for brotherhood and freedom among men,"
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alao from the Ukraine, said: "Every religion is against _
'ahip of people, Every religion breeds nationalism, which prevents peOple from :
ng tfhs!ﬁr forces to overthrow the power of capitalism," At

labar. A republioan presa review beamed to Kazak.h listenera on April 29 Fae
'-deacrd.bed an article by Marinin, "“under the black soutane," saying that "an
t of the Vatican" was discovered in Adkmolinsk oblast, He was identified
 as Bronislaw Stebetski, who "under the guise of priestly garb and the hypo-
eritical mask of a servant of God tried to commit black acts against the '
people. This unbridled servant of religion has attempted many times to under-
~ mine important political and economic measures and harm kolkhoz production,"
 The broadcast advised listeners to read the article, :

h A Rostov broadcast on the same day, describing the "reactionary essence ~
~ of Easter," declared that Easter serves to propagate anti-scientific and e
religious ideology., It said it undermines the people spiritually instilling
~in them a lack of faith, diminishing their creative abilities for labor, and
_ blunting their intelligence., "The Soviet people have their own holidays,"
|, said the broadcast, "such as celebrating victories and labor achievements in
 the struggle for emancipation, celebrations which mobilize and inspire Soviet
people to perform new feats of labor and strenghten their determination to
~ fight for fulfillment of the graniose plans of communist construction,"

Listeners in Abkhazia were told that pompous funerals and sumptuous

 wedding feasts “distracts hundreds of people from productive work." A Radyanska
Ukraina editorial also stressed the idea of creative labor in comnection with
@ti—religious propaganda, noting that "“every year more and more religious
eomunities dissolve, Churches and church establishments stand gaping empty.

~ In recent years in our republic more than 1,300 religious communities dis-

- solved," and many of their members "started commmal womk for the good of the

~ fatherland," | Qf':

: Rel:lgious Revival : _ =

Several reports mentioned a religious revival in the Soviet Union in
_recent times, as for example a Thilisi anti-relicious broadcast on April 16,
 "The recent revival of religious fervor in the Soviet Union and in Georgia
- and the great increase of religicus sects, are due to disaster suffered during
- the war and personal sufferings and bereavements of many people, as well as to
5 -'-'?&scia’c religious propaganda and violent foreign attacks against Marxism—Lenimsm,"

Qn several occasions Party organizationa were reprimanded for entrusting
~ propaganda lectures to incapable propagandists and for lecturing audiences
eompoaed of atheists, forgetting that the aim is to persuade believers, not
‘atheists, Likewise stress is noted in numerous items on the need to educate
 children in atheism, In this cormection many items point out that education
_ of children during their most formative and perceptive age is entrusted to

3 paa'ants, grandparents, and other old people who transmit their religious views
to the children, with the result that many young people are to be found in the
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his young readers that "in the, first place, cases of 'mirac-
- ulous' cures are not so frequent." Moreover, he maintains
that religion plays no part in them gnd that they are sclely
* due” to the use of hypriosis. :

All the retent issues of the main Soviet newspapers and
magazines contain articles dealing with the spread of religious
beliefs and the necessity of intensifying the struggle agaifist
them. On August 21, for example, Pravda carried an article
headed "Against Religious Prejudices,” which interpreted this
development ‘as a serious threat_to¢ the.cconstruection of Commun-— _
ism: _

Religion is hostile to the interests of the working
masses and is the most conservative form of social
consciousness, which hindexs the active struggle of
the popular masses for the reform of scciety.

(Religion) hinders Communist construction and prevents
.2 some people from taking an active part in our great
‘ } work, - _ - .

_ The article states that the Crthodox Church and also var-
~ ious sects have recently "extended their evangelistic activ-
ity" and have "intensified their work" upon the young and im-

mgture sections of the Soviet population., The success of these -

- activities is attributed to the fact that the clergy is striv-
ing to _ :

...accommodate religicn to present-day conditions, to
"reconcile" religion with science, to convince people
that Communism, as a world outlook, can live sigde-by

side with religion.
i Pravda names the "weskness of scientific atheistic prop-
‘aganda” as one of the causes of the spread of religious beliefs,
and gttributes the success of the churchmen to the insufficient
~ vigilance of the state's punitive organs, which in Stalin's °
f‘:;ime nipped in-“the bud any attempts to spread religiocus belief:
' Cases have been discovered of criminal activity by fa-
natical sects which are banned in this country--Jehovah's
Witnesses, Pentacostal Brethren, etc. These and similar
acts on the part of churchmen have become possible only
through the connivance of organizations whose duty it is
to ensure strict observance of Soviet legislation on re-
ligious cults,

_ The journal Molodoi kommunist acknowledges the important
influence of religion on Eomsomol members and young people gen-
- erally and the low quality of atheistiec propaganda: 1

Evidence is available of religious influence on young peo-
~ple of both sexes. Even so, Komsomol organizations are ’
not conducting any profound, thoughtful, concrete scien-
tific atheistic propaganda. ¥omsomol committees are de-
voting too little attention to the selection and educa-
tion of anti-religious activities.
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"I this sort of thing be regarded as "survivals of the cap-
italist past," it should be remembered that student youth in
pre-Revolutionary days scarcely showed such a pronounced or
naive piety as this, Expressing surprise that the Erlanger vault
should be chosen in particular, the author himself provides the
answer: 1t appears that at the back of the vault there may still
be seen a mosaic picture of Christ. :

In No, 18 (September), 1959, the Party Central Committee's
organ, Partiinaya zhizn, published an article dealing with the
latest resolution of the Central Committee, "On Measures to im-
prove the Work of the All-Union Society for the Propagation of
Political and Scientific Knowledge." The work of this organiza-
tion, which-chiefly consists in conducting atheistic propaganda
on g scientific basis, is here subjected to severe criticism and
branded as "exceptionally unsuccessful." Perhaps the most in-

teresting . feature of the article is its admission that many prom-
‘inent scholars, social and political workers, writers, composers
and. artists are leaving the Scciety. This is 2 reflection of

Wrhe general tendency toward non-interference or even support for

religious manifestations., On September 20 of this year, the sa-
tirical magazine Krokodil printed a caricature of a priest in
ceremonial robes chanting "Many Years!" -— the traditional song
in honor of someone == to the chairman of the Society.

In its thirteenth issue for 1959, another’/Party Central Com-
mittee organ, Kommunist,printed an article called "Contemporary
FPideism in Science," by L. Kravelev, who attempts a reasoned
criticism of religious philosophy and of the work being done Dby

the clergy of all churches in the USSR, including the Orthodox.

The ‘chief proposition of the article is the incompatibility of
science and religion: =

By preaching peaceful coexistence between science and re-
ligion, they try to limit science and to tie its hands
in order to exploit it for their own ends.

Many churchmen and theologians are not content with de-

W nmanding coexistence: they advance the slogan of coopera-

tion between science and religiom.

Particularly sharp attacks are directed in this connectilon
against articles published in the Journal of the Moscow Patri-
archate. The author goes on to reproac e Catholie Chure
and even the Protestant Church for an attitude like that of the
Inquisition toward representatives of science, and declares:
"Not a few cases of persecution of @cience and scholars can
be laid to the account of the Orthodox Church, both Byzantine
and Russian,"

‘Religious tendencies often make themselves felt in various
literary, and sometimes even scientific, publications. In its
issue No, 8, 1959, the periodical Voprosy sovetskoi literatury,
issued by the Institute for Russien Literature of the Academy
of Sciences of the USSR, printed an article by L.K. Dolgopolov
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The ground has scarcely dried out in the spring before
the first pilgrims appear on the shores of the lake.
They come from various districts in the Gorky, Ivanove,
Kostroma, Vladimir and Kirov oblasts, from the Mari and
Chuvash Autonomous Republiecs. :

- Among the pilgrims young men and women and schoolchildren
are frequently to be seen, The writer cof the article gives the
following description of what he saw:

Down in a hollow between two hills, a place of prayer has
been arranged: a wooden cross has been set up, and on either
side are two posts to which two little houses resembling
birdhouses for starlings have been fixed. These contain
ikons and lighted candles. Around the posts swarms a crowd
of at least 2 hundred people; one hears the indistinet sound
of church singing, like the hum of a disturbed beehive.
Many people move round the lake in one direction--"accord-
" ing to the sun." Some of them crawl on their knees...

Imagine a fairly young woman who, after crossing.herself
in front of the lgke, lowers her headkerchief over her
eyes and, dropping tc her knees, crawls through the mud,
over the rocks, for a kilometer, for a second, a third....
Now, even if you step on her hand, she will not utter a
sound until she has fulfilled her vow.

The above and many similsr recent press and journal reports
indicate the degree to which the Party Central Committee is dis-
turbed by the growth in size and strength of the religious move-
ment, When propaganda fails to produce the desired effect, the
Party Central Committee still has in its arsenal, of .course, the
- 0ld weapon of punitive measures. But under present circumstances
it is difficult to believe that the authorities will resort to.
the use of terror on g large scale. And the apparent depth and
spread of religious feeling revealed suggests that the movement
toward religion may well become a factor of political significance

‘-f well,
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TWO BOOKS BY THE CREATOR -

Komsomolskaya Pravda,
September 20, 1959. s
by Ernest Kolman, Professor
of Mathematics and Dr. of
Philosophy

«+.Clergymen have recently been circulating among believers
the mimeographed text of a surt of lecture or sermon entitled
"Science and Relgion (Thesis of the Religious)". The work is
anonymous, but this actually ‘or's very important, since the
"theses" represent not the subjective opinion of a single in-
dividual but the official view of the learn theologians.

The Orthodox theologian who wrote the "theses" .endeavors to
prove that religion and science are in accord. "The Bible and
nature, religion and science, are two momentous books that the
Creator has predestined for inquisitive man," he writes. The
truths of faith are declared by the theologian to be eternal
and absolute and the truths of science to be transitory. He
believes, furthermore, that "the truths of divine revelation" W
even predetermine the development of science, and that the
scientits not only do not deny God but on the contrary help to
make him known.

The article below considers some of the assumptions in the
anonymous theologian's homily.

+ + +

"We are witnessing spectacular scientific discoveries, and
we cannot deny that with the passge of time ever new discover-
ies will ensue - the disclosure of new forms of the existence
of matter, or rather of varieties of energy, so fine, moreover,
as to necessitate referring to them as semimaterial - essences.
The very concept of semimateriality contains within itself an
acknowledgement of nonmateriality. Then it is that the religious
truth that 1in addition to matter there exists a purely spiritual
source may recelve scientific confirmation." .-‘

ILet us put it to our theologian bluntly: These hopes of his
are an idle dream, founded on nothing except wishful thinking
on his part. After all, when new varieties of energy, new forms
of matter, are disclosed, this will merely constitute a further
substantiation and development of materialism, and certaintly
not of relgious dogmas. Can our theologian really be in earnest
in hoping that science will find "methods and reagents for reveal-
ing" angels, say, or devils, the three members of the "Holy
Trinity," paradise and hell, etc., the imaginery existence of
which is "empirically undemonstrable" though religion pronounces
it wveritable? What gives him the idea that the forms of matter
that science is bringing to light are of such a ngture as to

~indicate that they soon will have to be called. "semimaterial
_ essences?" What gives him the idea that science will itself

vindicate the religious dogma of the spiritual source?

Examination of the cenfuries-long hstory of natural science
and of the results it has obtained prompts precisely the reverse
cgneclusion. Physics and chemistry have fathomed the structure

of matter. We have learned how to create artificially in our
laboratories organic substances and hundreds of thousands of

.
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chemical compounds not encountered in nature. We are creating iso-
topes - unstable varieties of atoms. We havelearned to duplicate
the processes of formation of heavy atoms.out of light atoms and

the processes that occur in the depths of the sun and the stars...

Step by step physics has been discovering increasingly infini-
tesimal particles of matter - molecules, atomic atoms, nuclei,
electrons, mesons and otherso-called elementary particles, 2
thre rang of which at present numbers approximately thirty. Though
it has probed deeper and deeper into matter, phsics has nonethe-
less failed to discover any traces of "semimatter." However diminu-
tive the particles of matter may be, however, "exotic" their laws
may appear to ordinary "common sense," all these particles, the
very tiniest of them, are as material as knowledge of them or
not, they existed even when there was not the slightest inkling
of any intelligence on earth, or of any living creatures at all.
All these "finest varieties of matter," furthermore, are part
of the structure of all material bodies, including our human body
~and even the transitory flesh of ecclesiastics of the highest
P"_fice.

Deferring to the intentions of our theologian, we shall append
to his arguments yet another that is advance by some of his West-
ern colleagues who are better "informed" than he on the very latest
" discoveries of atomic phsics. It is their contention that by un-
veiling the "anti-world", contemporary physics has shown the
existence of "nonmaterial, other world being."

Yes, it is true that physics has discovered so-called anti-
particles - the pcsitron, anti-proton, anti-neutron, etc, endowed
with proper%ies in a certain sense opposite to those of their
. "twins" - the electron, proton, neutron, etec. It is also true
that the assumption has been voiced that far beyond the confines
of that part of the universe observable by us there exist spheres,
arbitrarily called the "antiworld," in which matter consists of
anti-particles. But should this hypothesis be borne out, it will
do nothing to alter the fact that anti-particles are not one
whit less material than particles. We are exploring them and

n creating them artifically with the help of so extremely

erial an appartus as, for example, the synchrophasotron. Here
too, consequently, the theologians fail to find any proof of the
existence of nonmaterial, purely spiritual, other-world being.

"T recall the heated arguments we academy students has more
than 40 years ago about the atom as an indivisible particle of
matter," the author of the "theses" also says."The theory of energy
had by that time appeared. I was then working on my candidate's
dissertation, 'The teaching of the Holy Pathers and Church Writers
on Matter.' The Holy Fathers, and particularly St. Gregory. of
Nyssa, had a profound theory of matter.. St. Gregory maintained
that matter is a reservoir of forces and energies poured into it
by the Creator. He said that a consumed candle had not -been
destroyed but had merely distintegrated into its ‘elements, re-
maining equivalent unto itself. St. Greogry of Nyssa therefore
anticipated Lavosier. Not until the 18th century did the latter
discover the law of the preservation of matter, and it was only
rcently that science found it possible to decompose the atom. Yet
40 or 50 yedrs ago scientists considered the axiom of that day
that the atom was indivisible to be an absolute truth. We now

see what a mistake that was. And at the same time we: take pleasure
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in being able to say that the holy fathers' teaching on matter,
which once conflicted with the science of their time, has many
centuries later found its confirmation in the most recent deduc-
tions of séience."...

Actually, the "church fathers," and Gregory of Nyssa as well,
had no "profound theory of matter" of their own. In not one of

_ Gregory's writings do we find him affirming that "matter is a

regervoir of forces and energies." This being the case, to what
does our scholarly theologian allude?

Tn 1961-1871 the Moscow Theological Academy published an eight-
volume Russian translation of Gregory of Ilyssa's works. Among them
is a composition called "On the Soul and Resurrection", written
in the form of a dialogue with his sister Macrina. In response
t0 the question "What in death is especially lamentable?" he says,
"The absence of breathing, the speechlessness, the motionlesness
of the dead body." And he continues: "Therefore, when the change
is perceived in it and that source of life that once existed in
the body suddenly becomes invisible and impercepitble, just as
the fiame that has hitherto burned on a lamp néither remains
on the lamp nor shifts to any other place when the lamp 1is ex-
tinguished but vanishes completely, how then is it possible for
one who has no other support to endure such.a change without
grief?"

What Gregory is saying, therefore, is not that matter is pre-
served, but that, on the contrary, the flame disappears compktely
with nothing remaining. He expounds the materialist view as the
opinion of his opponents: "Those who defend the opposite view
will perhaps say that the body, being compsite, of ceurse de-
composes into its ingredients," and he contests the opinion that
rthat which nowhere is, does not, of course, exist."

Tt is beyond comprehension how the author of the "theses"
could have amscribed to Gregory of Nyssa even an iota of material-
ist thought. Can it be that he -altogether discounts the authority
of all Christian theologians, Orthodox included? These are unani-.
moust in regarding Gregory as one of the pillars of patristics -
that philosophy of the "church fathers" of the 3rd to the 5Sthig
manturies founded on three principles: (1) religion is above
science; (2) the principal concern of philosophy is God (3)
nature is a secondary, sinful elemen’ subservient to God, for
which reason the mortification of the flesh is essential...

And so we are persuaded that Gregory of Nyssa neither did

anticipate nor could have anticipated the law of the conseryva-

tion of matter discovered by M.L. Lomonosov in 1748 and independ-
ently by Lavoisier in 1774. He naturally performed no experi-
ments to determine the weight of a burning substance, of air or
of the products of combustion, yet only through experiment was

it possible to discover this law. Nor does his utterance contain

_any conjecture concerning his law. The entire discourse on the

flame was simply an expression in imagery of the favorite reli-
gious idea of the "evanescent" nature of life.

There is even less validity in the attempt our theologian
makes to create the impression, with the help of an artfully
contrived suggestion (after all, he does not dare to come right
out with it), that in opposing the scientific views of their
time, Gregory of Nyssa and other "eurch fathers" were defend-

ing the divisiblity of the atom that did not find confirmation
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until‘the-very latest discoveries of physics. Yes, the "church %
fathers" opposed the scientific view of their day - that is ,
they opposed the progressive ideas of the ancient Greeks - '
but it was not the indivisibility of the atom that they oppossed,
bhut atomism in general. The theory of the granular, atomistic
structure of matter was a materialist theory and hence abhorrent
to the "church fathers" and unacceptable to them.

- As he.apﬁréached the conclusion of his sermon, our theologian
~had a sudden thought.

n"We concede that the achievements of science, which studies
nature, and its deductions and findings contribute to an awareness
of the Creator's wisdom, even when the representatives of science
deny his existence", hewrites. "We can repeat the words of
Agassiz, who maintained that 'the system of nature...contains
a rendition of the Creator's thoughts into human language, and
in conducting systematic research we unconsciously expound the
Creator's thoughts.'" j

The achievements of science "contribute an awareness of the
eator's wisdom"! Cgn this be why theologiang have expended
such efforts on combating the achievements of natural science,
the theories of Galileo and%opernicus, the theory of Darwin,
the theory of ILyell, and so forth without end? As for Js e Res
Aggassiz, to whom our Orthodox theologian refers, he was the
sworn enemy of the theory of natural evolution on earth and
the development of plant and animal life on it...

"We say again that there are no grounds for thinking that an
eternal and unbridgeable cleavage has been established between
science and religion," the theologican goes on. "Scinece has
failed to prove there is no God. Science does not know whether we
shall live after the decay of our bodies or not."

We have already made it clear to our theologian that unsub-
stantiated repetition will not make any more convincing his
affirmation that no unbridgeable cleavage exists between
c~jence and religion. As for the allegation that s¢ience has
"% proved there is no God, this is true only in the sense :
that no one can either prove or disprove the child's fairy ,
tale that the cockerel pictured in his little books sings in-
audibly and flaps his wings whenever the bdok is closed, but
that no one can see him.

~ Science has, however, proved and by its entirs development °

. continues to prove that to admit the existence of God contradicts
all the law.that it has discovered. It has proved that there is no
place in reality, in nature, for God, supernatural power or 7
miracles. Divine being is a fiction that does not become reality
on the strength of someone's belief in it.

As for the allegation that science does not know whether or
not we shall live after the decay of our bodies, it is hard
to call this anyting but a deliberate falsehood. However thick
~ the monastery walls behind which the theologians of today have
found a haven, it has, of course, come to their ears, albeit in
the most general terms, that science - biology and medicine =
has in most detailed fashion ascertained the physiological and
biochemical processes on which 1life depends. And though medicine
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is for the time being still unable unerringly to diagnose and
cure all illnesses, its successes are incontestable. Death,
which onee mowed down hundreds of people in epidemics of plague,
cholera, and smallpox and took the lives of children through
diphtheria and scarlet fever, has been forced to retreat...

Only recently, scicnce succeeded in finding a remedy for
the horrible radiation sickness that has appeared in our atomic
age and is caused by an overdose of radiation emanating from
the products of atomic fission and leading to the disintegration of
red and white blodd corpuscles. Ducring a sudden accident in the
atomic laboratory producing radioactive isotopes for medical
use - isotopes are imported devices for diagnosing and treating
diseases - six Yugoslav physicists were exposed to lethal radia-
tion. At the Paris institute to which they were brought, doctors
were able to save the lives of four of them. After repeated
failures, a reliable method of trmting radiation sickness
was found - injections of bone marrow from healthy individuals.

Tt is to be assumed that in the event of their own illness —
or the illness of dear ones, our theologians do not rely on
God but resort to a physician. In so doing they are concerned
not only with the doctor's religious beliefs but with his medi-
cal knowledge and experience. They expect him to prevent the
body's decay and thereby to prolong the life thatiwill vanish
forever the moment the decay has gone too far.

At long last our theologian arrives at his conclusion, which
is at the same time his cardinal thought. He pontificates:

naA scientific world view, a scientific philosophy, does not
exist."

Well, if by words alone one can prove the existence of God,

‘aigels, devils and the spirits of the dead, why can one not,

in words, declare the scientific philosophy of Marxism-Leninism,
its world view - dialectical materials - to be nonexistent?

nf course this can be done. The only thing is that just as theadfe-
lates' appeal "Lord, show thyself to us!" has so far not enabl
anyone to see a nonexistent God, so no theologain will be able by
+the exorcism "Begone, get thee hence!" to achieve the disappearance
from the world of the scientific philosophy, the invincible
doctrine of Maerx apd Lenin., The socialist countries, with a
population totaling around a billion people, are building their
lives under the guidance of this philosophy,and it is this philo-
sophy that underlies the activity of the millions of members

of Communist and Workers! Parties who are struggling in all

'lands for a better and happier world for mankind.

No one, and that includes the church, will succeed in reversing
the wheel of history. More and more Soviet people, divesting them-
selves of the prejudices of faith, are guided in their lives Dby
the conclusions of scientific knowledge. More and more votaries
of the church will perceive the true nature of religion, turn
from it and find their niche in Soviet working life. The guarantee
of this is not only the intensifying and ever-expanding atheistic

propaganda organized on a scientific foundation, but above all

the realization of the great program for our country's economic
and cultural development, the program for the construction of
communist society.
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ON AN ACUTE THEME

Pravda

August 13, 1958

“y7 1. Ryabov
summary)

In hig new novel, V. Tendryakov gives us the story of a
12-year o0ld boy who finds an old ikon that disappeared in 1929,
when the local priest was convicted of anti-Soviet activities
and the church closed by a decision of a meeting of citizens.
The boy's grandmother and, following her example, a number of
other women immediately pounce on the ikon and declare that
its allegedly miraculous power has revived. They try also to
bring up the boy on religious beliefs and thereby engender con-
flicts between him and his playmates. '

The novel, published under the title "The Miraculous one"
in the May issue of the periodicial Znamya also gives the his-
torical background to the story of the miraculous ikon, which
goes back 150 to 200 years, drawing a picture of religious hypo-
c»isy and deception. Things were like that, Tendryakov writes,
i\wthe bad 0ld days, when the Russian village was held in the
sway of obscuratism and-superstition. The ignorance of the country
people was a good feeding ground for the churches and monasteries
of which there were more in Russia than schools, reading rooms
‘and houses of culture.

Now, however, the age-o0ld power of the forces of darkness
in the countryside has been broken alongside the rule of the
0ld social and economic pattern; education and culture have be-
come the property of the whole village. The full master of his
land and toil, the Soviet peasant stands head and shoulder above
the former muzhik. There would, therefore, seam to be no reason
for such a vital study of the workings of superstition in the
countryside as Tendryakov gives us, but nevertheless, we think
that he did well. The tenacity of prejudices should not be
underrated - many a time a dead man can still drag a living one
down with him,

— In fact, the events which the author depicts in this novel,
ébﬁtain a good deal of truth to life. He shows to what length
gimple people may go in the befogging of their minds, especially
" when they are ensnared by clever fellows like Father Dmitry
who makes his appearance in the village in connection with the
reemergence of the wonder-working ikon.

Tendryakov gives a very graphic description of this person.
He is a priest of a type altogether different from that handed
down to us by Leskov and Gusev-Orenburgskiy. He is not a dyed-
in-the-wool fanatic or dogmatic; that person has gone with the
modern times. He is supple and versatile. If you sound him out,
-he will be by all means for progress, support peace in the '
whole world and at the slightest prompting be ready to raise the
hue and cry about foreign capital. He agrees with everything as
"long as he is given a chance to make pecple believe in the Lord.
It is around this central figure that a little war flares up in
the novel.
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Zum Problem der Religi@sit&t in der Sowjetunion
O0s% Buropa, Mai-Juni, 1959, '
v n Alexznder Steininger
Die scwjetische Presse im allgemeinen, und ganz besonders die

sowjetische Kritik, bilden einerseits ein wichtiges Werkzeug der
ropaganda- und Erziehungsmaschinerie, macHen andererseits aber
auch auf die neuralgischen Punkte innerhalb des Systems aufmerk-
sam., Letzteres 1ld8% sich nicht vermeiden, will man nicht die Wirk-
ung des ersten Faktors ginzlich zunichte machen. Zu den inter-
essantesten Objekten, die in der letzten Zeit - insbesondere in
den letzten beiden Jahren etwa - einer immer intensiveren Behand-
lung durch die journalistische-publizistischen Organe unterliegen,
gehdrt der Fragenkomplex Religidsitdt. Aus der ganzen Art der Be-
handlung dieser Fragen und aus den geschilderten Vorféllen lassen
sich interessante Einblicke in die Situation auf diesem Gebiet
gewinnen. Die geschilderten Tatsachen kbnnen dabei ohne weiteres
als gegeben angesehen werden: die sowjetische Presse hat keinen
Grund, derartig "negative" Dinge zu erfinden. Sie wird sie eher
apmildern und ihr Ausma8 als gering darzustellen versuchen.

bD:'Le Tatsache, da8 man sich iiberhaupt so viel mit Fragen der
Religion bzw Religidsit&t beschéftigt, bestiétigt das Vorhandensein

eines religidsen Auftriebes im Volke. Religion and Kommunismus sind’

Jedoch Erbfeinde. Und es spielt dabei keine folle, ob es sich um
christliche, mohammedanische, buddhistische oder sonstige Glaubens-
gemeinschaft handelt. In jedem kommunistisch regierten Staate

ist und bleibt die Religion bzw. die Kirche als Zentrum und leit-—
endes Prinzip einer groBen oder kleinen Gemeinschaft von Gl&dubigen
ein Premdkdrper, der nur solange geduldet wird, bis das Regime
stark genug ist, ihn, oder zumindest sine #HuBeren Erscheinungs-
formen, auszumerzen. Jegliche Steigerung der religidsen Kriédfte

im Volke bedeutet daher eine potentielle Schwidchung des kommunis-
tischen Regimes.

Nicht selten wird der Kern eines bewuBten Glaubens durch die
zunéchst unbewuBte Erfiilllung von Riten und Briuchen geschaffen.
In der Zeitschrift "Molodoj kommunist" (Der junge Kommunist, Nr.
1/1957) stellt I. Uskow an den Anfang seines aufschluBreichen
*A\gikels eine hierfiir bezeichnende FEpisode. Er beschreibt, wie
er kurz vor Ostern unweit von Moskau eine Gruppe von Kindern
traf, die gesegneten Osterkuchen (Kulitsch) aus der Kirche trugen.
Die ¥inder, durchweg Pioniere, erklirten ihm, daB dabei ja nichts
besonderes sei und es alle so machen. Fir Uskow is dieser Vorgang
keine harmlose Erscheinung, da solche "Verniigen" der FErziehung
schaden und zu all dem in Gegensatz stehen, was man den Kindern
in der Schule beibringt.

Uskow berichtet fernmer, daB Schiiler des &fteren nicht in die
Pionier-Organisation eintreten, weil die Fltern es ihnen ver-
bieten - er bezieht sich hierbei insbesondere auf den westlichen
Teil BeloruBlands. Die kirchliche Trauung sei fiir viele Rltern
die Voraussetzung - fiir die Heirat ihrer Kinder., "Es kommt vor,"
schreibt Uskow (S. 77), "daB sich die jungen ILeute von der HuB-
erlichen Seite religidser Riten angezogen fiihlen, und sie fiihren
sie dann freiwillig aus." 1In der Kirche oder iELBethaus sei jJa
alles ungewShnlich - erklért er - , man - -werde neugierig; deswegen
sel es keinesfalls erstaunlich, "daB die Jugend in die Kirche
geht...". Und in vielen Doérfern oder gar Stiddten wiiBte die Jugend

Ja nicht, wie sie sich vor Langeweile retten solle: "Der Klub ist
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entweder geschlossen oder vollkommen untédtig, alles in ihm starrt
vor UberdruB8, es gibt nichts Interessantes...Auf das Léuten der
Kirchenglocken hin streben die jungen Miédchen zur Kirche, den
alten Kirchgingern nach, und hinterher kommen auch die Burschen...
Auch trifft man sich abends in H8usern, wo die Aktivisten der
¥irche und der Sekten mit Predigten auftreten, seelenrettende
Gespréche fiilhren, geistliche Gesénge einstudieren..." (S. 77)

Aus dem Artikel von Uskow erfahren wir auch einiges iliber die
Verhiltnisse in den mittelasiatischen Teilen der Sowjetunion
und im Kaukasus. Es kidme immer nock vor, daB8 man dort Minder-
jéhrige verheirate und solche Briduche wie Brautgeld, Brautraub,
Polygamie, Ausschliefung der Frauen aus dem dffentlichen Lebexn,
Tragen des Gesichitsschleiers u. #. ausiibe. Sogar die Kowsomlzen
unteérstiitzen derartige;ﬁberlebte;Brﬁﬁchs.LﬂIm TLenin-Bezirk der
Provinz Dshalal-Abad" - schreibt Uskow - "wurden iber zwanzig
Sehiilerinnin geraubt, wobei der Sekretér des Bez irkskomitees (der
Partei), genosse Schamamatow, selbst die Verbrechen begilinstigte..."
Sogar ein Lektor des ZK des Komsomol, ein Aspirant der Universitét,
habe eine Studentin entfihrt (S. 79).

Natiirlich 1#8t sich das AusmaB der Steigerung der Religiositggl
vy sehr schwer beurteilen. Sogar fiilr eine ungefidhre zahlenmifige
Schiitzung fehlt jegliche Grundlage. An Hand des verfiligbaren Material:
“on dem hisr natfirlich nur ein ganz kleiner Teil illustrativ ge-
lracht werden kann, 188t sich lediglich feststellen, dasB anscheinend
sin fiir sowjetische Verh#ltnisse bedeutender Anstieg zu verzeichnen
iat, In einem Artikel ilber die Brziehung der jungen Generation
(Volodoj kommunist), Nr. 5, Mai 1957) lesen wir z. B.: *Ende
serzangenen Jahres taufte einr reisender Pope in der Waldsiedlung
T“askomino eine groSe Gruppe von Kindern und Jugenlichen, darunter
"+ Sekretir der Komsomol-Organisation und dessen Stellvertreter™
(3, 37). Solche und &hnliche SHtze iber Taufen, kirchliche Trau-
wagen, religitse Feiern, Brjuche u., #. findet man heute nahezu
tiglich in der sowjetischen Presse, Sie sind natiirlich mit
heftiger Kritik - sowohl an den 7ustinden als auch an den Partel-
organen — und Forderungen nach einer forcierten und besseren anti-
religidsen Propaganda verbunden. In dem Artikel " Uber die wissen-
schaftlich-atheistische Propaganda” (Partijnaja shisn, Nr. 12, —
Juni, 21957) berichtet S. Chudjakow iiber das offensichtliche Nacke *
lsesen der wissenschaftlich-atheistischen Propaganda; bei einem
gewissen Teil der Bev@lkerung seien aber die "religidsen Vorurteile"
noch stark, lebendig und z&h.

nd immer wieder trifft man in den AuBerungen iiber die Religiosi-
tit die Bemerkung: "Zu den Menschen, die religitse Riten erfiillen,
die Kirche besuchen, gehdrt auch ein gewisser Teil der Jugend..."
(ebenda, S. 29). W. Ruskulis schreibt hierzu in der Zeitschrift
"Molodoj kommunist" (Nr. 5, Mai 1958): "Die erzidherische Arbeit
unter der Jugend wird in unserer Republik (Lettland) dadurch er-
schwert, daf die Geistlichkeit sie auf jede Art und Weise zu hemmen
versucht...Ob ein Junge oder ‘ein Mzdchen den Weg des Komsomol ein-
schlagen wird oder unter den EinfluB der Kirche gerdt - das ist
eine Frage, iiber die zich Gedanken zu machen jede Grundorganisation
(der Partei) gezwungen ist" (S. 5T ).

Tmmer wieder taucht der Hinweis auf, daB die von kommunistischen
Organisationen veranstalteten Feiern zu langweilig und farblos
sind, um auf die Jugend anziehend zu wirken. Man miisse, so heiBt
es unter anderem, die alten Trdditionen mit neuem Inhalt erfiillen.

~ Das gelte auch flr den privaten Sektor. "Es ist ¥ein Geheimnis",
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schrefot Ruskulis (8. 57)y+0..3a8 ein junges Paar machmal nicht des-

wegen zur I[rsuung in der Kirche geht, weil es an Gott glaubt, sondern |
aur-deshalbt, weil es dort schdn und feierlich ist. Wenn aber (statt- £
“.ssen) Komsomolzen dem Brautpaar zu einer lustigen Hochzeit ver- e
‘21fen, dann wird dieses kaum noch etwas in die Kirche ziehen."

Dieselbe Meinung vertritt der bereits erwdhnte I. Uskow (Molodoj
fommunist, Nr. 1, Januar 1957); er gibt zu, daB die Hochzeits-
brduche viele farbige und markante Zige aufweisen und schreibt
(8. 80): "vielleicht ist das Junge Paar auch gar nicht religiss,
g2eht aber dennoch in die Kirche.,.," Vor dem Kanzleitische des
Standesamtes dagegen sei es "grau, langweilig, amtlich",
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Das "Problem" der kirchlichen Trauungen steht liberhaupt mit an
erster Stelle derartiger Berichte, Unter dem bezeichnenden Titel
“Beim KXlang der Glocken..." verdffentlichte die "Komsomolskaja 12
Frawda" vom 30 Mai 1958 eine Reportage iiber die kirchliche Trauung X
¢iper Lida Wichrowa. Diese Lida, 17 Jahre alt und Mitglied des A
Bezirkskomitees des Eomsomol, stand vor ihrer Heirat in der vor-
dersten PFront im Kampf fir die Steigerung des Milchertrags. Die - ;
ig;nzur Pflege anvertrauten Kiihe gediehen prachtvoll und lieferten i
R rdmengen von Milch. Sie war zur Berithmtheit des Bezirks auser- Fé
koren worden, bekam Orden verliehne, hielt Reden, fuhr zu Kon-
gressen. Und nun lieB sich diese Iida in der Kirche trauen - in
einem weiBen Brautkleid, mit einem langen Schleier, mit einer Ikone
in den Hénden.

el LRSS

Bei alledem mdgen die von den Sowjetkritikern angefiihrten Ur-
sachen des Wiederauflebens der kirchlichen Traditionen tatsidch-
lich eine Rolle spielen: Die rein duBerliche Anziehungskraft der
kirchlichen Br#uche und Riten ist sicherlich groB. Dennoch darf
dieser Paktor nicht iiberschitzt oder als der allein auschlagge- f:
bende betrachtet werden. Dag diese Brduche und Riten nach vierzig sl
Jahren unermiidlicher Ausrottung jeglichen religidsen und kirchlich- :
en Lebens {iberhaupt noch wieder aulilhen knnen, ist bereits .
oemerkenswert.Wenn auch die Griinde dieser Erscheinung in jedem I
“inzelfall variieren mégen, so kann man doch mit einiger Sicher- 2
hiet das Anwachsen der Religiositdt auf eine allgemeine Ursache
zurlickfihren: die graue Sowjetwirklichkeit mit ihrer seelisch

‘riedigenden materialistischen Ideologie und im Gegenspiel
dazll das immerfort wihrend Streben nach geistigem Ieben.
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Die Orthodoxie ist geistig elastischer geworden

Nicht selten richtet sich zur Zeit die sowjetische atheistische
Propaganda gegen das neue, modernere "Gewand" der Kirche. "Die
firrungenschaften der Wissenschaft sind so groB und offensichtlich,"
lesen wir in der "Utschitelskaja gaseta" vom 24 Juni 1958, "dasB
die Geistlichkeit sich zur Zeit nicht selten zum Freund der Wissen-
schaft erklért und bestrebt ist, diese in den Dienst der Theologie
zu stellen und die Vereinbarkeit von Wissenschaft und Religion
Zu 'beweisen'!'. In Wirklichkeit aber sind sgie djrekt entgegen-
gesszt und unversshnlich." Immer schirfer werden die Angriffe gegen
die Kirche, wobei man sich immer noch méist der althergebrachten
"Beweasfiihrung" bedient: die Religion griinde sich bloB auf -
phantastische Erfindungen, auf biblische und sonstige Uberliefer- 3y
ungen tausendéhrigen Alters, auf Aberglauben. Die Religion verdunkle b
das BewuBtsein des Menschen, verurteile ihn zur Passivitdt vor den :
Krdften der Natur und fessele seine Initiative. In dieser Art sind {

insbesondere auch die antireligidsen Sendungen des Soldatensenders jisi8
"kRadio Wolga" gehalten. ‘ £
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Die Berichte iiber Unstimmigkeiten an der nreligidsen Frdﬁtﬁ
haben sich in allerjingster 7eit besonders vermehrt. Die "ILiteratu
naja gaseta" vom 10. Januar 1959 wettert gegen den immenses Arbeit:

verlust, der durch die zahlreichen Kirchweihfeiern entstehe. Die
rtlichen Kolchos- bzw., Sowchosleiter erkliren solche Tage manth-
mal sogar offiziell zu Feiertagen. Der antireligitse Kampf bestin
ab und zu blco8 in der Unterstulitzung der orthodoxen Kirche in ihre
Kampf gegen die Sektia2rer. Daneben wird in héimisch-"humorvoller"
Weise von einem Kreuzzug von Dorf zu Dorf berichtet (Provinz
Belgorod). Der Kremzzug sei durch die Auffindung einer wundertatig
Tkone ausgeldst wordern. In ieden Norf hiifte ein feierlicher Gottes
dienstvor der Ikone stattgefunden. Auch die ®Fomsomolskajs prawda"
vom 8. Januar 1959 berichtet in einer Korrespondenz aus der
Provinz Pskow (Pleskau) von erheblichem Arbeitsausfall durch Kirch
| weihfeiern. In einem Bezirk der Provinz gibe es 260 solche Feier-
= tage. Und man gehe von einem Dorf zum anderen und feiere. In letzt
o 7eit nihmen auch die Komsomolzen an den Feiern teil. '
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Von einem lebhaften Handel mit Ikonen - vermutlich meist neuest
Ursprungs - erfahren wir aus der Komsomolskaja Prawda''vom 3
Januar 1959, Der Handel werde von Privatleuten und Spekulant
auf Trodelmlirkten getrieben., Man kdnne auch Taufkreuzchen, We&!ﬁ
rauchfédBchen, Seelenmessenregister u.d. ergstehen. Diese Erscheinun
gei in so weit auseinanderliegendem StZdten wie Stalino, Iwanowo,
Barnaul, Woronesh, Dnepropetrowk "und in vielen anderen Stddten"

zu beobachten,
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Wihrend sich vor kurzem noch die weitaus meisten Meldungen
suf die Religiositét auf dem Lange bezogen, mehren sich jetzt
such entsprechende Meldungen aus den Stidten. Die "Komsomolskaja
prawda" vom 26 Dezember 1958 verdffentlichte eine interessante
e Teserzuschrift aus Shitomir. Darin berichtete ein Arbeiter, dal
e seine jungen Kollegen im Werk ihn iiberzeugen wolltem, er solle
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}1?:’ geinen neugeborenen Sohn taufen lass, denn "einen russischen Men-
Sk schen muB man unbedingt taufen lassen." Der Arbeiter beklagte die
o unzureichende antireligidse Propaganda and stellte unter anderem
5?'1 fest, da8 die atheistischen Vortrage sowieso nur von Ungldubigen

Besucht werden, @ Es sel kaum méglich, einen Gldubigen U einem
Besuch zu bewegen. Viele Arbeiter und Angestellte lehnten ihmen
angebotene Karten zu solchen Veranstal tungen ab. Tia ol

Die in der "Utschitelskaja gaseta" vom 8, Januar 1959 berichte-
Geschichte der Familie Nikitin scheint auf den ersten Blick einen
Binzelfall dasrzustellen. Die Mutter, 2ine streng gldubige Frau,
habe ihre nichtglédubige Tochter zu beten gezwungen. Darsufhin
nahm sich die Atheistin das Leben. Ihre Schwester hebe sich dageg
nach SchulabschluB génzlich dem Gebet gewidmet. Eine weitere Schw
ter gab das Studium guf und lieB sich aus dem Komsomol ausschlief
Der Grund: sie glaube an Gott. Diese scheinbar aus dem Rahmen
fallende Geschichte gewinnt aber an Cewicht durch den Zusatz des
Berichterstatters: "Der Vorfall mit Nikitina is bei weitem nicht

der einzige..."

Bs sei noch auf einige weitere Erscheinvngen eingegangen, die
von dem HeiBhunger des Volkes pach einem neuen inneren Leben
sprechen, wobel =so0zusagen jeder Strohhalm, der hierzwu dienen
kénnte, aufgegriffen wird. Nieht selten ist in den entsprech-
enden Berichtﬁn der sowjetischen Presse die Rede von vheiligen
ILeuten", von “redigern aller Art, von Pilgern. Natiirlich werden
gie hierbei alle als Scharlatane-dargestell'b° s mag sein, dab

unter diesen Ieuten auch Betriiger ihr Unwesen tréiben. Da gie
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sher offensichtlich auf das Volk einen gewissen EinfluB ausiiben, .
..d der EinfluB eine bestimmte Glaubensbereitschaft voraussetzt, e
- seugt diese Erscheinung von dem Wunsch eines Teils des Volkes, i
“irgendeiner ncuen Glaubensidee zu folgen. : -

Tinen interessanten Fall schilderte unter dem Title "Christus :
auf Dienstreise" die "Komsomolskaja prawda" von 28 Dezember 1958. AR ¢
Bin gewisser, 1915 geborener Nikolaj Alexejewitsch Schibanow habe s

. sich als Christus deklariert (Vorfiélle solcher Art kamen such S =
im alten RuBland vor) und sei zun#chst an einer Quelle in der X

- N&he von Moskau aufgetaucht. Seine Haupttdtigkeit habe er aller- o
dings imn Ieningrad entfaltet, wobei er selbst und auch seine Pre-
digten bis zu einem gewissen Grade in bestimmten Kreisen Populari- -
t8t erlangten. "Wir wiirden dieses Feuilleton nicht schreiben”, &duSerm
“die Autoren, "wenn auf Schibanows Angel nicht auch junge Leute mit B
Mittelschul- und sogar Hochschulbildung anbissen. e .

SchlieBlich muB noch die anscheinend besonders grofie Aktivitéat
der Sekten und der kleineren Kirchengemeinschaften verschieden-
ter Art hervorgehoben werden, wobei auch ein gewisser Widerhall ,
itens dep Bevdlkerung festzustellen ist. Da wohl ein HuBerster by 3
Mangel an Priestermachwuchs bei den groBSen Kirchen vorhanden ist, '
macht sich das Streben eines Teiles der Bevdlkerung nach neuen
geistig-seelischen Inhalten in der Wiedererstehung alter bzw.. e
der Proklamierung neuer Sekten bemerkbar. Die Flihrung solcher g
Sekten bzw., einzelner Gemeinden iibernehmen in der Regel Laienpriester
und Prediger., Wihrend die Bildung von Sekten im allgemeinen nieht s
unbedingt als eine positive Erscheinung anzusprechen ist, bezeugt '
sie in diesem Zusammenhang zumindest eine bestimmte Eigensténdig- .
keit des Denkens wie auch den aktiven Wunsch, sich in der geistigen
Not selbst zu helfen und einen Ausweg zu finden. Da Sektierer g2
nicht selten fanatische fiir Thre Uberzeugung eintreten, stellen
sie fiir das Regime innerhalb des Fragenkomplexes Religlosité&t sich-"
“ erlich ein besonderes Problem dar. Die Zeitung "Krasnaja Swesda",
ein Organ der Armee, berichtete am 28, Dezember 1958 sogar von
Sektiererinnen unter Offiziersfrauen. Aus der Zéitung, "Sowjets-—
kaja Rossija" vom 5 Juni 1958 erfahren wir u.a., daB in der sibir-
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ischen Stadt Tajschet (Provinz' Irkutsk) die Sekte der Zeugen o - |
‘1i3re THitigkeit entfaltet. Fhemalige Verbannte .sollen die Haupt- % o
Higer dieser Sekte Sein. Anscheinend sind die Zeugen Jehovas B |
such in BeloruBland nicht unbekannt (vgl. Sowjetskaja Belorussijd, -

88, 5.58), 3

In dem Dorf Nowo-Iwanowka (Bezirk Kedabeksk) existieren gleich
“finf Sekten (Zeitung Bakinskij rabotsehij, 13.12.58), und zwar
“sind dies: Pryguny (die Springer), Molokanen - Milchesser), 3
Baptisten, Subbotniki (Sabbatarier) und Adventisten. Jede Sekte
besitze ihr- eigenes Gebetshaus. Man habe es vermocht - schreibt

die Zeitung -, nicht nur den #lteren Kolchosbauern die Kdépfe zu *

benebeln, sondern auch der Dorfjugend. "Die jungen Leute Wasili] X .mff
Morosow and Alexej Cholostow sind Popen geworden. ® In Nowo-Sartowka, cy
7 Kilometer von Nowo-Iwanowka entfernt, stehe ‘es nicht anders, |
schreibt dieselbe Zeitung. .

| Tine Parteiamtliche Stimme f§

2 o

. Diese - keineswegs vollstiéndige -~ Ubersicht erféhrt gleithsam D]
~eine Synthese in dem redaktionellen Artikel der Zei?schrlft-EKom— 8
must" (Nr. 17, Dezember 1958, S. 91-98) unter dem Titel, "Die 3
wissenschaftlich-atheistische Propaganda ist zu steigern," 'ﬁ'
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*™»  RESWLLION DFR GLAUBIGEN IN DER SOWSETUNION
- S {

-

- Kurzlich schrieb die "XKomsomolskaja Prawda" iber folgenden
4wischenfall, der sich vor der Rayonsmusterungskommission im
sebiet Woronesh abgespielt hat: '

"Sind Sie der Militérdienstpflichtige Bobrowskijon

I

"Ich bin ein Christ",
"Sie sind doch Biirger der Sowjetunion?"

"Nein, ich bin ein Mensch Gottes, "

"Wenn Sie an Gott glauben, so kénnen Sie das bitte schin

auch weiter glauben. Aber den Gesetzen der Sowjetmacht sollten
Sie sich unterordnen."

"Ich unterordne mich nur den Gesetzen Gottes,"

.S? Jetzt haben wir uns entschlossen einige 'theoretischen
Letizsétze der Christlichen Religion' zu Hilfe zu rufen:

) "Nach der Schrift stammt doch 'Jede Macht von Gott' . ist
€8 so oder nichto"

"Ja, antwortete Bobrowskij.

"Also stammt die Sowjetmacht doch von Gotteo®

"Von Gottes Duldung.™"

Solche Fdlle sind in der Sowjetunion keine Ausnahme., Die

sowjetische Presse berichtet laufend, die Sektenbewegung habe
sich aktiviert und genieBe die Unterstuiitzung eines Teils der

Jugendlichen. Besonders die von den Sekten geleitete Kriegsdienst-

verweigererbewegung bildet ein ernstes Problem fiir das innerpoli-
tische Leben. Allés was hier auf religidsem Sektor zu verzeichnen
ist verdient den Namen Rebellion der Gliubigen". Das charakter-
iseechste und wichtigste Merkmal dieser Rebellion besteht in der
Tatsache, da8 ein GroB8teil der Gldubigen die traditionellen
Kirchen verlassen hat und in Sekten und anderen Religionsgemein-
schaften die Befriedigung ihrer religitsen Bediirfnisse sucht.

In den letzten Wochen und Monaten erscheinen jetzt neue anti-
religidse Zeitungen und Zeitschriften urd die Presse schligt
Alarm. Gerade im Juli and August erschieaen massenhaft Berichte,
die versuchen, einzelne Sektenfiihrer zu kompromittieren. Dér nach-
Stehende Bericht ist zeitbedingt. Er soll nicht nur einen oer-
blick iiber die gegenwartigen Sekten in der Sowjetunion vermitteln,
sondern auch einige Griinde nennen, weshalb gerade jetzt die
Sektenbewegung in diesem Iand ihre Triumphe feirert.

In der Sowjetmacht bestehen legale and illegale Sekten.
Letztere sind solche, die entweder aufgelést sind oder sich nicht
bei den zusténdigen Behdrden registrieren. Zu diesen gehbren in
erster Linie die "Zeugen Jehovas", die in der sowjetischen ‘Termi-
nologie auch hdufig als "Hehovisten" bezeichnet wgrden. In RuBland
gab es zwei Richtungen dieser Sekte, die "IljinTRlchtgng", degen
Grinder ein zaristerischer Artilleriekapitén, ein gewisser M. S.

ILJIN,war, und die "Rutherford-Richtung", welche ein verléngerter
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iﬁﬁﬁeﬁ'ﬁSI,‘sié wurde bereits im 19, Jahrhundert im zaristischen

akland Ziemlich populsr. Aber es scheint, daB sie heute unter
©es Soziplismus noch viel mehr Anhingern besitzt als unter dem
“oren, Sie wird im allgemeinen vom Regime gedultet, eine Ausnahme
+idet lediglich eine abgespaltene Gruppe, die "Adventisten-
Paformistén”. Letztere betreiben Kriegsdienstverweigerung und

p-Cpagieren eine "sanitére Reform", verbieten ihren Mitgliedern

fsgliehen Geschlechtsverkehr und predigen ein strenges Vegetariertum.

_ Ferner besteht in der Sowjetunion bis heute die "Kirche der
rltgléubigen", Es ist dies in Wirklichkeit keine Sekte. Im 17.

Jahrhundert spielte diese Kirche eine wichtige Rolle als sie gegen

die Bemihungen der Zaren, sich der Orthodoxen Kirche als Stiitze

zu bedienen, rebellierten. Damals sind Millionen zu den Altgltubigen

Ubergetreten. Das Geriicht, der verhaBte Zar sei der "Antichrist",
hat viel dazu beigetragen. Heute bestehen in der Sowjetunion

drei verschiedene Richtungen'derAltglaubigen; die sich als separate

¥irchen bezeichnen.

,S-EFerner gibt es bis heute noch Sekten wie die "subotnikiv,
"sWebrtluowierci", "duchoborzen" und "molokanen",Besonders die
beiden letzten scheinen populir zu sein. Die "duchoborzen" sind
fir die "Sauberkeit des Geistes", und behaupten, daB sie wihrend

deg Gebets einen direkten Kontakt mit dem Heiligen Geist herstellen

konnen. Die "molokanen", die sich auch als "geistige Christen-

molokanen" bezeichnen, haben sich seinerzeit von den "duchoborzen™

abgespalten, Sie betrachten die Bibel als unerschiitterliche Grund-

lage ihres Glaubens.

Sekten bestanden auch im zaristischen RuBland, aber die
heutige Sektenbewegung kann man nur bis zu einem gewissen Grad
ale Fortsetzung dieser Traditionen betrachten. FEine Auswertung
der vorhandenen Dokumente bestdtigt, daB dié heutigen Sekten
in der Sowjetunion ein Phinomen bilden und ihre Aktivierung durch
die sowjetische Wirklichkeit 'selbst bedingt ist. :

Uber die Griinde der religidsen Aktivitdt in der Sowjetunion
in Form der Sekten 1l&8t sich zusammenfassend Folgendes sagen:

+)d’grsggen der sowjetischen Politik auf religidsem Sektor

-+ In der Sowjetunion wurde eine Trenpung der Kirche von den
Staafsapparten nicht verwirklicht, Das egime hat sich nach einer
Etappe groBer Verfolgungen aller Kirchen und Religionsgemein-
schaften, einschlieflich der Russische-Orthodoxen Kirch, zu einer
differenzierteren Politik gegeniiber den bestehenden Kirchen
entschlossen. Die Russisch Orthodoxe Kirche wurde als ein Apparat
betrachtet, mit dessen Hilfe man das religidse Leben zu kontrol-
lieren und zu steuern gedachte. Diese Kirche wurde nicht nur
bevorzugt, sondern zugleich mit prokommunistischen Elermenten
durchsetzt, so daB ihre gesamte Hierarhcie nicht nur dem Regime
ergeben ist, sondern auch aufs Engste mit den entsprechenden. :
Beh6rden zusammenarbeitet. Wie bekannt, gehdren die Gebete

fir die Sowjetunion und die scowjetischen Fiihrer zum kirchlichen
Ritual. Die daher riihrende geistige Entartung dieser offizTellen
regimetreuen Kirche ist einer der gewichtigsten Griinde fiir eine
Verlagerung des religidsen Lebens in die Sekten.

3) Die gnoseologischen Wurzeln der Religiositat.

in der Sowjetunion sind bereits durch zahlreiche offizielle
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T
IS THE TRIALS OF THE SECTS

.Iﬁémhg:

~

SLUYEROPOL CRIMBAN REGIONAL SERVICE IN RUSSIAN, MAY 24, 1959

The State security organs have unmasked a group of
organizers and leaders of the illegal religious sect or
Pentecosts or Flagellants, Of the four arrested, three

ived in Simferopol and one in Dzhankoi,

Recently the Crimean Oblast eriminal court examined
the case of the four accused. The Pentecosts, who belong
to a secret sect, hinder the education of" the Soviet people
in Communist ideology., " The materials in the case and the
statements of the witnesses proved beyond doubt the reac-
tionary attitude of the Pentecost sect and the accused were
found guilty of harmful anti-Soviet activities,
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The four accused headed groups of Pentecosts in Sim-
feropol and Dzhankoi, a sect which is proscribed by the
organs of the Soviet State., Despite frequent warnings

& cimed at ending the illegal activities of the sect, the |

' accused were found to have visited Kerch, Feodosia, Yevpa- =
toriya, Yalta, Sevastopol, and Starvy Krym. Rayons with the : 3
~aim of expanding and organizing groups of Pentecosts in e
the Crimea. One of the four accused created an independent >
group of sectarians in Dzhankoi and maintained connections gy
with the other three accused.

The Soviet State cannot tolerate ‘rituals which deform
the Soviet people and harm their health. The court sen- 2
tenced two of the accused to six years each, one to five ”g
years, and the fourth to three years lmprisonment at a la- ' x
bor camp. :
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ODESSA OBLAST REGIONAL SERVICE IN UKRAINIAN, JULY 15 1659

_ The five-day public trial of a group of organizers

y and active members of Jehovah's Witnesses, which operated

in Odessa and Nikolayev blasts, was recently held in Per-

vomaysk Town, Nikolayev ©blast. The persons accused were

Paraskoviya Nyzhnyk of Krasnoseltsi Village, Odessa Rayon, 3 :

leader of the Odessa Rayon group of Jehovah's Witnesses: oo

- Yakiv Levchuk and Mykola Kovalchak, active members and or-

ganizers of teams and groups of Jehovah's witnesses who

come from Pervomaysk Rayon, Nikolayev Oblast: - and Petro

Olefirenko of Staroholubyovo Village, Domanivskyy Rayon,

Nikolayev Oblast.

Oblast papers published detailed reports on this trial.
The court proceedings convincingly proved the anti-Soviet
character of all activities by Jehoveh's witnesses, who
weére acting on instructions from abroad and served the in-
-terests of imperialist instigators of war, The court sen-
tenced all accused, Hundreds of people who attended the =







